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AHHOTALUSA

B crarbe paccmarpuBaeTcst npo0seMa palnMOHaJbHOCTH Ha OCHOBE KIIIO-
YeBBIX TEKCTOB HauOosee sipKUX MOOOPHUKOB MPOEKTa HOBOM KapTorpaduu
¢mnocopun. K TakoBsIM oTHOCATCS «MaHu(pecT BHOBb HapoKatoeics: (hu-
nocodum» (2016) Jxonapnona I'anepu n «CpaBHuTenbHas ¢rtocodus 6e3
rpanuiy (2016) Apurmama Yakpabaptu u Panspa BebGepa, mpoHUKHYTHIE
nadocoM ABHKEHHS 38 OCBOOOKICHNE OT KOJOHHAIBHOI'O HHTEIUIEKTYaJIbHO-
ro paOCTBa, OT AIMUCTEMOJIOIMUECKOIl HECTIPABEJIMBOCTH, BbIPAYKAIOILEHCS B
HENpHU3HAHUN «MHOXXECTBEHHOCTH CIIOCOOOB MBINUICHUS». B HUX — MpU3BIB
COCPEIOTOYUTHCS HA MEPEOCMBICIICHUHN MOJENCH «OTIMYUTEIFHOTO TIOHMMa-
HUs» 1 000CHOBaHWH MX IpaBa Ha npusHanue. Manudect Jx. [anepu cpas-
HuBaeTcs ¢ «Manugectom ¢rmocodpun» Anena bampro. Oba TPHU3BIBAIOT K
MOJICPIKKE TIPeIaraeMblX UMH ITI0OAJBHBIX IPOEKTOB — «3aHOBO OTCTpau-
BaTh 3aanue Grrocopun» (baapio) u «poxaarsk 3aHoBo ¢rtocoduro» (lane-
pn). Y Banbio — 310 «hunocodus codbiTuity, y [anepu — «punocodust HOBOM
kaprorpadum». baneio ycmarpuBaeT myTh «mpuOnnmxeHus Kk Ounocopum»
WJIH «BO3BpALICHHE K caMOil pHI0codum» B IPU3HAHUH YSTHIPEX HCTOYHUKOB
HCTHHBI, K KAKOBBIM OH IPUYHCIISCT TOJUTHKY, JTIFOOOBb, HCKYCCTBO M HAYKY.
l'aHepu roBOPUT 0 «KMHOXKECTBEHHOCTH CIIOCOOOB MBIIUICHHS», O IBHKCHUH
3a O0CBOOOX/IEHHE OT KOJIOHHWAJBHOW HMHTEJUIEKTYaJbHOW 3aBHCUMOCTH TIO-
CPEICTBOM MPUMEHEHHUS MEXKKYIBTypHOro MeToa. O0a punocoda npu3HarOT
MHOXECTBEHHOCTh KYJIBTYPHBIX MHUPOB. bajpio packpeiBaeT BHYTPH HECXO-
JKUX MHPOB HX JIOTUYSCKHIH TOPSI0K, IPENCTABICHHBIN KaXAbli pa3 B ClielU-
¢duyeckoit popme, U MPUXOIUT K 3aKITIOYCHUIO O HEBO3MOXKHOCTH SIMHOM JI0-
rUKH. ['aHepy mocienoBaTesieH U He IPOTUBOPEUHUT caM cede B yTBEP)KICHUH
IUTIOpaIM3Ma PALlMOHAIBHOCTH, JIOTHUYECKUX CUCTEM, a IOTOMY BBICTYIIAET 32
MPO/IBMIKEHHE NTPOEKTa HOBOM KapTorpaduu Gpuiocopu.
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Summary

The article considers the problem of rationality on the basis of two key
texts by the prominent proponents of the new cartography for philosophy.
These include 4 Manifesto for Re:emergent Philosophy by Jonardon
Ganery (2016) and Comparative Philosophy without Borders edited by
Arindam Chakrabarti and Ralf Weber (2016). The both mentioned texts
are imbued with the fervor of the movement for liberation from colonial
intellectual servitude and epistemological injustice that does not recognize
a plurality of ways of thinking. They call for redefinition of the distinctive
models of understanding as well as for justification of their rights to be
acknowledged. A new cartography of philosophy presupposes a new atlas
of rationality. The Manifesto by J. Ganery is compared with The Manifesto
for Philosophy by A. Badiou. Both are calling for support for their global
projects — “rebuilding of philosophy’s edifice” (Badiou) and “re:emergence
of philosophy” (Ganeri). Badiou implies “an approach to the Philosophy” or
“a return to the philosophy” by recognition of the four sources of the truth,
which he regards as politics, love, art and science. Ganery speaks about
“the plurality of ways of thinking”, about the movement for liberation from
colonial intellectual dependence by applying the intercultural approach.
The two philosophers acknowledge the plurality of cultural worlds. Badiou
means “the philosophy of events,” while Ganery — “philosophy of a new
cartography.” Badiou discovers different logics in disparate worlds that
every time are submitted in specific forms, and thus he comes to the
conclusion that single universal logic is impossible. Ganery is consistent
and does not contradict himself by claiming plurality of rationalities, of
logical systems, and thus advocates the promotion of the project for a new
cartography of philosophy.

Keywords: comparativism, manifesto, intercultural philosophy,
rationality, cartography, Eurocentrism, non-Western cultural traditions, post-
comparativity.
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Beenenue

«MpbI MOXeM yBUIETHb B OyIyIeM SIPKO BBIPaKCHHBIH ITIOPaTUCTH-
YeCKHI peannu3M B MHCTUTYLUSX aKaJeMUYeCKOi QrII0OCOpHH 110 BCEMY
MUPY ¥ HOBYIO KapTorpaduio ¢puiocodumn». Takumu cioBaMu 3aKiro-
yaeTcss ManuecT IBUKEHHUS 32 OCBOOOKACHUE OT KOJIOHHAJIBHOTO HH-
TeJuleKTyanbHoro padbcrsa. TouHoe Ha3BaHue HOKyMeHTa — « Manudect
BHOBb Hapoxjaawuieiics punocopun» [Ganery 2016a, 134-143]. Ero
aBTop — J>xonapaon 'anepu, mpodeccop ¢punocopun Hero-Hopkckoro
VYuuepcurera B AOy-/{abu, Bxonsmero B [oGanbHbI ceTeBoil yHU-
sepcuter Hpto-Mopkckoro yuusepcutera (NYU’s Global Network
University). Peub naet o ToMm, uro 3anaanas gunocodus — nuib ogHa
u3 punocopckux Tpagunui. dunocodpus HOIKHA BKIOYATH B ceds
Tpaauuuu GriIocoPpuii, CyIeCTBYIOLIUX 3a IPpeeTiaMy 3a1aJHOr0 MHUpa,
4TOOBI 00PECTH CBOI MOTHOLIEHHBIH cMBbICT. UHBIMU ClIOBaMH, i ciieyeT
«BHOBb BO3HUKHYTBY, «BHOBb HAPOIUTHCS.

KomMmyHnkaTuBHBIE 0CO0CHHOCTH KaHpa MaHudecTa

BcnoMHIM 5TUMOJIOTHIO CaMOT0 CI0Ba «MaHU(ECT», TPOUCXOISIIETO
OT JJATUHCKOTO manifestis, 03HAYAIOIIETO «SIBHBII», U HCTOPUIO ATOTO TEK-
CTOBOT'0 )KaHpa. JJOKyMEHTBI 3TOTO POJIa «OTJIaIIaIN, T.C. ICJIAJTH SBHBIM
TO, UTO YKE UMEJIO MECTO B )KM3HH 00IIECTBa, XOTS U HE 0CO3HABAIIOCH
ero OOJNBITMHCTBOM. 3Ha4aIbHO aKThl BEPXOBHOM BIACTH BBIPaKaJIUCh
B (hopMe TOPKECTBEHHOTO OOPAIICHHS K HAPOJy B CBSI3U C KAKUM-THOO
KpYIHBIM HOJTHTHYECKUM cOObITHEM. Co BpeMeHeM MaHu(pecTaMu cTa-
JI1 UMCHOBAThCsl OOpaIllleHHs TTONIMUTHYECKUX MapTHH, 0OIIeCTBEHHBIX
OpraHu3alNi, TUTEPATYPHBIX U XYI0KECTBEHHBIX IPYIIII.

B otnuume oT oOpalieHui aesTeNned UCKycCTBa M JUTEPATYPHI,
oOparieHne K xaHpy Manudecta B cpene puiocodoB — coObITHE HUC-
KJIrounTenpHoe. Ha ciyxy, koneuno, «Manugect ¢punocopumn» AneHa
banpro. B u3ganubix B 1988-1989 rr. macmrabuom tpyne «beitue u
coObITHE» M CKAaToM B pa3mep Opourtopbl «Manudecre duiocodum»
(0ykB. — manudect 3a ¢punocoduro) banasio 3asBui o cBoeit pusiocod-
CKOH IIporpaMMe.
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a. [Ipu3bIB K MOAIeP:KKe ONPeaeJIeHHOT0 MPOeKTAa

Nwmeetcs pan cxonctB manudecta Jx. I'anepu ¢ manudecrom us-
BeCTHOTO (hpaHy3ckoro ¢unocoda. Oda 1OKyMeHTa MPU3BIBAIOT K
NOAJICPIKKE MpeAsaraeMblX UMM IJI00abHBIX MPOEKTOB (B Ha3BAaHUU
OPUTHUHAJIOB HCIIOJIB3YETCS OAUH U TOT K€ MPEIJIOr «3a») «3aHOBO
oTcTpauBarh 31aHue ¢uiocodum» (banpio) u paroBaTh 3a «BHOBb Ha-
poxnatonryrocs punocoduto» (Fanepu). ¥ bagsto — 310 «dunocodus
coObITHiY, y ['anepu — «dunocodus HoBol kapTorpadumn» (He ¢ OTHUM
Y4aCTHUKOM, & CO BCEMHU TEMH, KTO CylIecTByeT B Mupe). bagpto ycma-
TPUBACT MyTh «IPUOIMKEHUSI K PUI0CODUN» HIIH «BO3BPALICHHE K
camoil pusocopun» B MPU3HAHUU YETHIPEX HCTOYHUKOB HCTUHBI, K Ka-
KOBBIM OH MPUYHCISCT NOJIUTHKY, JIIOOOBb, ICKYCCTBO U HAyKy. [ anepu
TOBOPUT O «MHOKECTBEHHOCTH CIIOCOOOB MBILUICHHUS», O ABHKCHUU
32 OCBOOOXICHHE OT MHTEJUIEKTYaJbHOH 3aBUCUMOCTH MOCPEICTBOM
OpUMEHEHHUsI MEXKYJIbTypHOro Meroga. O6a ¢unocoda npusHaroT
MHOKECTBEHHOCTH KYJIBTYPHBIX MUPOB. baiblo packpbIBaeT BHYTpH He-
CXOXHUX MUPOB HX JIOTUYECKHUI MTOPSAOK, TPEACTABICHHBIN KaX AbIH pa3
B crieuduyeckoi hopme, 1 MPUXOIUT K 3aKITIOUECHUIO O HEBO3MOKHOCTH
enunol noruku [Badiou 2009, 143]. Ho, kak cripaBe/THBO OTMEYAETCsI
B OTEUECTBEHHOH JINTEPATYPE, «ET0 IITIOPATNU3M BRITJISIAUT 000POTHON
CTOPOHOI aHTUXOJIMCTCKOI0 O/1X0/1a K 0a30BBIM BOIIPOCAM OHTOJIOTHHY
[['yoman 2012, 21]. 'anepu nociieioBaTesieH U He TPOTUBOPEYHT caM ce0e
B YTBEP)KJICHHUH IIITIOpan3Ma pallioHaIbEHOCTH, IOTHUECKUX CUCTEM.

b. IIpoTrecTHBI XapakTep

Jns maHuQECTOB XapaKTepeH MPOTECTHBIN XapakTep, BHECEHUE B
TOPU30HTHI OOIIECTBEHHOI'O MBIIIJICHHS TIOKa HE SIBHOTO, HO, TEM HE
MeHee, BO3MOKHOI'O M J]a)Ke PEaJIbHO BEPOSITHOTO SIBJICHUS [DNIITEHH
2004]. I[IpoTecT cOompoBOK AAETCS MPUIBIBOM K ICHCTBUIO B COOTBETCTBUU
C MpeIOKEeHHOM TporpamMoit. duitocodckue MmanudecTsl baapio u
lanepu coOmrogaroT napaMeTpbl U30PaHHOTO KaHpa.

B manudecre ['anepu Hanbosee sipkoe BhIPaKCHHE MOTYUHII MPO-
TECT MPOTUB «KOJIOHUAJIFHOTO HCIOJIb30BaHUs pasyMa (unocodckumu
rurantamu X VIII-XIX BB., 3a710:KUBIIUMHU MOPAJIbHBIE U UHTEIIECKTY-
aJIbHBIC OCHOBaHUs KoJoHuanuzMay [Ganery 2016a, 135]. EBponeiickue
¢unocodsl 3M0XM KOJIOHUATH3MA MOABEPraroTCs )KECTKOW KPUTHKE 3a
JIOKHOE YTBEP)KJEHUE HEUTpalbHOCTH cBOEH paiuoHaibHOCTH. OHH,
TOBOPHUTCA, 0 CYLIECTBY, pu3bIBaiu: «llonb3yiiTech pa3yMoM Tak, Kak
9TO JIEJIA€M MBI, UJTU K€ IPU3HANTECH, YTO BB HAXOJJUTECH 3a IIpeIesIaMU
PalMOHAIBHOCTH U (PaKTHYECKH BOBCE HE 3aHMMaeTech QHUIOCOPHEH»
[Ganery 2016a, 136]. McTopus 3amagHON SMUCTEMOJIOTUH OMHUCHIBACT
ce0sl KaK eIMHCTBEHHO CYIIECTBYIOIIYIO B MUpPE. A MOTOMY TOJIBKO
KOJIOHHAJIbHBIE JepiKaBbl UMEIOT (punocoduio, ocTanibHON ke MHP 00-
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NalaeT «KyJIBTYPOH» WIIH B Jy4IIEeM CiIydae — «MYIpPOCThIO». Takum
00pa3oM, yTBEpKJICHHE O HEUTPATBHOCTH PALlMOHATIBLHOCTH, JOJIKHO
OBITH pa300JIaYeHO Kak OOMaH, KaK BOIHUIONIAs SMHUCTEMOJOrHYESCKast
HecnpaBeqIuBocTh [Ganery 2016a, 136].

Co cBoeli CTOPOHBI MBI MOYKEM HAIIOMHUTH JIUIIIb BEICKa3bIBAHUE OJTHO-
ro u3 «punocodckux ruranTos» — Mapruna Xaiinerrepa: «Hacto ymo-
TpeOiisieMoe BhIpaKEHHUE “3armaiHoeBporieiickas Guiiocodus” Ha caMmoM
nene ectb Taprosorus. [Touemy? Ilotomy, uto “duiocodus’ sBisiercs
TrpeyecKoi B CBOEH CYIITHOCTH, — “T'PEUYECKOil” 37ieCh 03HAYAET: cama CyIIl-
HOCTh PuiocoGuu KOPEHUTCS B TOM, YTO OHA 3aBJiaJielia CHavaja rpeye-
CKHM MHUPOM, U TOJIBKO UM, YTOOBI pa3BepHyTh ce0s B HeM. .. [looxkeHne

“unocodus mo croeit cyTH ABISETCS rPEUECKOil’” 03HAYAET OTHO: 3ara]|
u EBporia, ¥ TObKO OHU, B TITyOMHHOM XOJI€ CBOCH UCTOPUHU N3HAYATBHO
“punocopuunsr”... [ToaToMmy Bompoc “dro 310 Takoe — ¢uiocopus?”
MBI MOYKEM 3a]1aBaTh, TOJIBKO €CJIH BCTYIAEM B pa3rOBOP C MBIILICHUEM

rpeueckoro Mupax [Xangerrep 1993, 13].

c. Bo3Benienue 0 3Ha4MMOM COOBITHH

B mosiHOM COOTBETCTBHH € ’KaHPOBOI OCOOEHHOCTHIO, B paccMaTpUBae-
MOM Hamu «MaHu(pecTe» BO3BELAeTCsl 0 HOBOH 15 (hrustocodhuu smoxe:
«MpI1 BCTYIIa€M B TO, YTO MOXHO Ha3BaTb BEKOM BHOBb HapO)KI[aIOIHeI‘/'ICH
¢dunocodun» [Ganery 2016a, 136]. DTOT Bek XapaKTEpPHU3yETCs TEM, YTO
¢dunocodus 11000r0 peruoHa Mupa HaXoAUT HOBbIC ABTOHOMHBIE U Ay TSH-
TUYHBIEC (POPMBI APTUKYISINY; GrItocodckoe cooOIIecTBO BO3BPAIIACTCS
K ILTIOPaJIbHOM U Tn(depeHIInpOBaHHOM CETH MPOAYKTHBHBIX IEHTPOB;
OBIBIIIVIE KOJIOHHUAJIBHBIC ACPIKABHI HE SIBISIOTCS O0Jiee 00s3aTSIIPHBIMU
ImapTHEpaMu Juajora ujin 00BEKTAMH CpaBHCHMU.

Manwudect npusbiBaeT GuIoco(oB cOCPerOTOIUTHCS Ha TIEPEOCMBIC-
JICHUH MOJIeJIeﬁ «OTJINYUTCIIBHOI'O ITIOHUMAHMUSI». KOF}Ia CIIpallIuBarOT:
«MoryT 71 a3uatel U APyTrHe HEEBPONEHIIBI AYMaTh M PaCCyXAaTb?»,
otBeT onuH — «Koneuno!» Korna xe 3agaeTcst Bompoc « /oM KHbI 1 OHU
JlyMaTh 1 paccyXAaTh Tak, Kak eBporeiier?» Oteet — «Her. [Toromy a0
®YHHaMeHTaHBHaH ACUMMCETPUYIHOCTD, MOPOKACHHASA KOJIOHUAIN3MOM,
HE MOXCT IIPOCTO TaK UCYE3HYTH B PE3YJIbTATC KOJJIEKTUBHON aMHE3HH.
ConnapHOCTh paHee KOJTOHHAIBHBIX HAPOAOB BE/IET K BOCCTAHOBIICHHUIO
MMOHUMAaHUS MHOT000pa3ns YHACIEJOBAHHOTO IIPOIILIIOTOY.

B «Manwudecre» npuBeneHsl KOHKPETHBIE TPUMEPHI OTIUIHOM OT IPHU-
HATOW Ha 3amaje JOTUKH MOHUMaHus. ['anepu obpamaeTcst K HICTOpUHU
UHAUMCKON Joruku. [IpuHIMNIHAIBHBIH KOHTPACT MEXY 3alaJHbIM U
WHAUHCKUM CTHUJISIMU MBIIIUICHHS ['aHepH ycMaTpuBaeT B hopMaibHOM
JIENYKIIHUH, C OJJHOM CTOPOHBI, ¥ TAPTUKYJISIPHOM, YACTHOM SKCTPAIIOJISIIIUH,
¢ npyroii. [locneaasst mpencTaBiaseT COO0H TIOTHKO-METOAOIOTHIECKY O
MpoLIEAYPY MEePEHOCa BHIBOIOB, CACTAHHBIX OTHOCHTEIHHO KaKOH-THO0
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yacTu 00BEKTOB WJIH SIBJICHUH, Ha BCIO COBOKYITHOCTH IaHHBIX 00BEKTOB
uinu sBaeHnit [Heas-cytpsl. Hesag-6xamss 2001, 171-174].

B paMkax yka3aHHOW MOJETH BO3MOXXHO PazHOOOpa3ue MpakTHK
paccykJeHusl U oueHoK. M3 camoro ¢akra BapHaTHBHOCTH MPAKTUK
paccy’kJieHusl He CIeNyeT, 4To ujest 000CHOBaHUS caMa Mo ce0e KOH-
TekcTHo3aBHcHMa. Ho M3 Hee BBITEKaeT, YTO CYIIECTBYET BapHaTHB-
HOCTHh 0a30BOro Habopa MPUMEPOB U THUIOB WH(POPMAIUU, KOTOPHIC
CBHUJIETENIbCTBYIOT O CXOACTBE CY KJIeHuH. HOpMBI TpaHCCEKTOpaIbHBI U
B TO ’K€ BpeMs JINaJIOTUYHBI. YKa3aHHasi MOZIEIb JaeT BO3MOXKHOCTD JIJIs
OIIpeJIeNIEHHOT 0 Po/ia MUMMEPCHOHHOM pallioHaIbHON TPAKTHKH, KOTOpas,
1o MHeHUIo ['aHepH, BaykHa IIPU OLIEHKE, PAa3BUTHH U KPUTHKE [IEHHOCTEN
MOCPEJCTBOM KOTHUTUBHBIX PECYPCOB, IOCTYITHBIX I'PYIIIE AJIs oOecrie-
YeHUsl ay TeHTUYHBIX (opM obocHoBanus [Ganery 2016a, 139].

Poxknenue ¢puaocodpuu 3aHoBo

B 3akmtoueHun «ManudecTtay 3aHOBO poxjaromiascs (Guiocodus
ompejensieTcs Kak pa3HOBHJIHOCTH IITIOPAIMCTHYECKOT0 peaanu3mMa,
IMPU3HAKIIETO MHOXCCTBECHHOCTD Ccroco00B MBIIJICHU A, KOTOpas HE
MOXXET CBOJIUTHLCSA K OJHOMY, TeM 0oJjiee K KOJIOHHATHLHOMY CII0CO0Y
[Ganery 2016a, 141]. [Tonnmaemast Takium 00pa3om puiocodust TomKHA
MPEOJ0JETh PENYKIUOHU3M, IPUCYLIHI YHUBEPCATNU3MY, KOTOPBII
CKJIOHEH K CAaleHTU3MY U IOAYMHEHUIO pa3yMa BJIACTH, IPUMEPOM UYEMY
SIBIISIETCSI KOJIOHUATBHOE UCIIONB30BAHNUE pallHOHaIBbHOCTH. [LiTfopanu3m
IIPUHUMACT Pa3JIMYHBIC CMBICJIIOBBIC OTTCHKU Ha Pa3HbIX YPOBHAX AUC-
KYCCHU: TTOJMTUYECKOM, HAYYHOM, PEIUTHO3HOM, (prmocodckom. Ho
HE3aBUCHUMO OT TOI'O, BBIPAXKACTCA JIX OH B TCPMUHAX PEIATUBU3MA UITN
)II/IBepCI/I(i)I/IKaIII/II/I, BaXHBIM BCCTAa OCTACTCA OTBCPKCHUEC IPCTCH3UN HAa
HeﬁTpaHBHOCTB IIpr KOJIOHUAJIBHOM MCIIOJIb30BAHWHN pallMOHAJIbHOCTH.
«Manudect» HanpaBJIeH Ha TPOJIBIKEHUE TPOCKTA HOGOU Kapmozpaguu
dunocogpuu [Ganery 2016a, 141-142].

Onpenenenue ¢punocopun

Jnst Toro aTo661 Manudect ctan [IporpamMmMoit MOOHIIH3AIINY € THHO-
MBIIIJIEHHUKOB, TPEOyeTCs €ro 1opaboTKa, KPUTUIECKOE OCMBICIICHHE.

IIpex e Bcero, B HEM OTCYTCTBYET SICHBIN U Pa3BEPHYTHIN OTBET Ha
BOIIPOC, UTO MOXKHO Ha3bIBaTh «(prtocodueii»? YTBEpKICHHE O CyIIe-
CTBOBaHUH (uiocouu y HOBO3EIaHACKUX Maopu [Stewart 2016] nnun
adpukanckux Hapomos [Chimakonam 2015] 3By4uT MOTUTKOPPEKTHO, HO
IO CYIIECTBY C1a00 000CHOBaHO. PacIimpuTeTbHBIN CMBICIT, BKJIAIbIBaE-
MBI B TIOHATHE «PuIocodusi», Hy)KaaeTcs B 0oee GyHIaMEHTATEHON
apryMeHTHPOBAHHOCTH.

Omnpenenenne, TPUHITOE KaK HOPMAaTHBHOE B OTEYECTBEHHOM (DHIIO-
co)CKOM €OO0O0IIecTBE, YTBEPKAAET, UTO PUIOCODHUST — «ITO OCOOBIH
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TUII pallMOHAJILHOI'O IMMO3HAHMA, B paMKaX KOTOPOro CUCTEMAaTUYCCKU
(GOpMyIUPYIOTCS U OOCYKIAIOTCSA KapAWHAJbHBIC MPOOJIEMbI OBITHSI.
dunocodust cTpeMHUTCS pallMOHATLHBIMU CPEACTBAMHU CO3/1aTh TPEACIb-
HO 0000IICHHYI0 KApTUHY MUpPa U MecTa uyenoBeka B HeM [CtemuH 2001,
195]. [IpumedatenbHO, YTO TAKOE K€ OMpEAeiiCHUE, MpaBaa, ¢ YTOUHE-
HUEM, YTO Peyb UJET O 3anadnoi Griocopuu, JaHO B aBTOPUTETHON
«Ounuknonenuu bpurannuka» [The New Encyclopedia Britannica
1973-1974, 14, 248].

[Tpu Takoi NeUHHUIIMHN Ka)XeTcs JOMYyCTHUMBIM «OTIy4eHHe» Hesa-
HaJHBIX KYJIBTYp OT GHuiI0co(uu, MOCKOIBKY B HUX MPETIONaraeTcs, 4To
panioOHAaJIN3M HE ABJIACTCA CAMHCTBCHHBIM METOAOM IIO3HAHU . BBeIleH-
HOE rpeKaMH TIOHSITHE HAMIPSMYIO HE CBS3aHO C PAIllHOHAILHOCTBIO: OHO
NEePEeBOJNTCA KaK «JII000Bb K MYAPOCTHY», «ynopobnenue bory» u 1.1
TTocTmxkenue nJi, BEpHEC, HpI/I6J'II/I)KeHI/Ie K MyApOCTH, JOCTUKNUMO HE
TOJIBKO pa3yMoM. He oTpuniast orpoMHBIX BO3MOXKHOCTEH pasyma, bies
[Mackanb mogYepKrBal MO3HABATEIBHYIO POJIb «CEPALIay, CILIONIb U Ps-
JIOM BCKPBIBAIOIIETO HUYTOKECTBO pazyma nepes JIMIoM OECKOHEUHOTO
YHHUBEPCYMa U Hero3HaBaemoro bora.

Jloruka B Unaun

W3 mpuBeneHHOTO BHIMIE OnpenaeneHus Gpuirocoduu cienyer, 9To
co37aHue HOBOHM Kaprorpaduu Gpuiaocopuu OCyIIeCTBUMO Ha OCHOBE
MOSIBIICHHSI HOBOM KapTorpaduu parroHaibHOCTH. [aHepH ccplnaeTcs
Ha IpUMEp OJHOW M3 JIOTHYECKUX cucTeM MHAuuM, 9TO MOHATHO, y4H-
THIBAasl €T0 MHIWNCKOE (He MHIYCCKOE) MPOHMCXOXKICHHUE, a TIaBHOE,
YTO CBOEOOpa3ue JIOTMYECKUX CHCTEM B MHAWM W3y4eHO W MPHU3HAHO
B OOJIBIIEH CTENEHH, YeM TeX, YTO MMEIOTCSA B APYTUX apeajiaX Kylb-
Typbl. Jloruka aeicTBUTENBHO NOAy4Yniaa B MHAMK pa3BUTHE B KJlac-
CHYECKHUX IIKOJIaX OpaxmMaHU3Ma (HbSIH MPEeXxe BCero), B Oy au3Me u
JKaHU3ME.

Ho kax 66116 ¢ puntocodcknmu TpaaunusiMu Kuras, MycyIbMaHCKOTO
MHpa, KOPEHHBIX HapoaoB Adpuku, JIaTuHCKOM AMEpUKH U Ap., KOTAa
B aKaJeMHYECKHX KPyrax OTCyTCTBYeT MHHUMAJIbHBIH KOHCEHCYC OT-
HOCHUTEIBHO MPHUCYIIEH UM PAlHOHATBHOCTH?

Crnenuduka KUTAHCKOr0 paMoHaIu3Ma

BosbMmewm, k pumepy, Kutaii. Paccyxaas o 3HaHUHU, 3/1eCh IPUHSATO
WCTIONB30BATh MEPOTIU( uocu, OOBIYHO TIEPEBOAMMBIN KaK «3HAHHUE
WU «MYAPOCTHY (KOTAa ATO CYIIECTBUTEIBHOE) M KaK «3HATh» (KOoTIa
9TO TJIAr0J), KOTOPHIM O3HAYAeT OJHY M3 YEIOBEUYECKHX M0OpOoAeTenei.
D10 prtocodcku 3HATUMBIN TEPMHUH, YaCTO (PUTYPHUPYIOMIUHA B TEKCTE
«AnanextoB» Koudynms. On Bctpeuaercs 113 pas, T.e. 6ombie, uem Jlao
WITN JHCIHb — SYMAHHOCTb.
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B coBpemenHOM (pHI0COGCKOM JHCKYPCE CIOBO «3HAHHUE» HCIOJb-
3yeTcs TTIaBHBIM 00pa30M B CMBICIIC 3HAHUS O (aKkTax, JAeNatouxX MUp
TaKOBBIM, KAKOB OH €CTh, U 3HaHUSI HAYYHBIX 3aKOHOB UIIU TEOPHii, 00b-
SCHSIIOIMX 9TH (pakThl. OJHAKO STH TECHO B3aMMOCBSI3aHHBIC TUITI 3HA-
HUS B « AHAJIEKTax» He 00CyxkaatoTcs. B 6a3oBoM /it KOH(DYIIHAHCKOM
TPAAUIUHU TEKCTE «UKM» O3HAYAET MPUMEPHO CIEAYIOIIEE: «. ..OIlyTUTD
TO, 4TO HanboJee yMECTHO C/IeIaTh B ONIPEACICHHON CUTYalluH; OCO3HATh
MOYEeMY; COBEPIINTH 3TH ICHCTBUS; HCIIBITATh UyBCTBO yIOBJIETBOPEHUS
oT ux coBepureHus» [Rosemont 2011, 18]. B koHdynmaHcTBe 10 3HAHU-
€M UMEeEeTCs B BUJly «3HAHHE O TOM, YTO HYXKHO WJIM HE HYXKHO JeNaTh,
«KOoH(yIHaHCKUI TOAXO0M BBIXOAHUT 32 PAMKH 3TUCTEMOJIOTHYECKON
cdepbl ICTUHHOCTH | JIOKHOCTH, NIoNaaas B chepy MOpalbHOTO COBEP-
mienctBay [Ni 2011, 45].

IIpumeuaTenbHO, YTO, KOT/Ia 3HAHUE PACCMATPUBAETCS B CBA3KE C
JeiCTBUEM, y KUTAHIIEB TOMUHUPYET NMpU3HAHUE HAnOOMNbINEH 3HAYH-
MOCTH JeiicTBUsl. HopMaTHBHYIO (OpPMYITy X COOTHOIIEHHS aan YKy
Cu (1130-1200): «Eci TOBOpUTH O MPEAIIECTBYIOIIEM U TIOCISIYIOIIEM,
TO 3HAHWE — ATO MpeecTByomiee. Eciau roBopuTh 0 Mano3HAYNUTEb-
HOM U BaXXHOM, TO JAeHCcTBHE — 3TO BavkHOE» [Ko63er 2008, 31]. [Ipasna,
BpEMEHAMH UMEJIH MECTO OTKJIOHEHUS OT TPaJULIMOHHO JOMUHAHTHON
no3unnu. Tak, Ban SAumun (1472—1529) BEIABHHYI MOJIOKEHHE O «COB-
MaJIatolIeM €IMHCTBE 3HAHUS U IEUCTBU . BIOXHOBIEHHBIN ycriexaMu
3anagHoit Hayku uzeosor pedpopm Tanb CeityH (1805-1898) chopmy-
JUPOBAJI TE3UC O MPUOPUTETHOCTH 3HAHUS: « Sl IIeHIO 3HAHHE U HE LIEHIO
JieficTBHUe; 3HAaHUE — 3TO JIeJI0 AYXOBHBIX TOPHUX Y1, AEHCTBHE — ATO
JIEJIO TEeJIECHBIX AONBHUX AyID». «IcTUHHOE 3HaHUE 0053aTeIbHO Tpe-
moJiaraeT CrocoOHOCTh K AeiicTBrion [Koo63es 2008, 31].

N3BecTHO, 9yTO MOMUMO KOoH(ynHnancTBa B Kurtae OblIM U Mpomosi-
KaIOT CyIIEeCTBOBATh MHbIE HampaBiieHus MbIcin. Hanbomee 3naunmoe
U3 HUX — JaocHu3M. /[aochl CUMTAOT 3HAHUE «BPEAHOU NMPUBBIUKOWY.
Myapen «3HaeT» MoJOOHO MIIaJICHIy WM KHBOTHOMY, COBCEM HE TI0-
apuctoTesneBcku. OH He MyCKaeTcs B IYTEUIECTBUS B MOUCKAX MHTEN-
JIEKTyaTbHBIX OTKPBITHI, HO TPEObIBAET HAa OTHOM MECTE, IPEATIOUUTAS
COBEPIICHCTBOBATHCA B UCKYCCTBE OTPAHWUYCHUS WHTEIJIEKTAa BO UM
COBEPIICHCTBOBAHMS MPHUCYIIUX €My €CTECTBEHHBIX CIOCOOHOCTEH U
WHCTHHKTOB. Bo3/epknBasce 0T cOOIa3HOB 3HAHM S, YETOBEK TEM CAMBIM
o0OpeTaeT CoCOOHOCTH EHCTBOBATH B IMOJIHOM TAPMOHHUH C TIPUPOAOI.
HoBele jxe 3HaHWS BEAyT JUIIb K U3JIMITHEMY BMEIIATEIbCTBY, MTOCATa-
TEJIBCTBY Ha €CTECTBEHHBIH mopsiiok Bemeit [Moeller 2011].

JTrobas punocodckas Tpaguiiys B TOH WM HHOW CTEIICHH OPUEHTHPO-
BaHa Ha 3HaHUWe. Ho CcymecTByIOT pa3nnyus B aKIEHTaX — H B TOM, KaK
OHH OTHOCATCS K meopemu3uposanuto o 3nannu. [IockonpKy aist Ku-
TaWCKOM TPaauIINY )KU3HEHHO BaXXHO npazmamuyieckoe 3HaHue, MOKHO
JIOMTYCTUTh, YTO CaMO CTPEMJICHUE K TAKOMY THITY 3HAHUS (PaKTUUCCKH
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HE MOTHBHPOBAJIO Pa3BUTHE O0IIMX Teopuid 3HaHUs. OO 3TOM CBHIETEIb-
CTBYET, B Ya4CTHOCTH, TOT (AKT, YTO IPEBHHUE KUTalHCKUEe Ppuiocodbl He
OCTaBHUJIH IOCTIE ceOs TPAKTATOB I10 JIOTHKE.

Bompoc o crienudrke KUTaicKOro panroHaIn3Ma HOpPOXKIAeT KeCT-
KOE MPOTUBOCTOSIHUE TOYCK 3peHHs B QuiiocopckoM coodiiectse. B
Poccuu ero naubosnee sipko nemoHcTpupyroT AWM. Ko63es u A.A. Kpy-
IIWHCKU.

®dunocod-cunomnor A.W. Ko63eB HacTanBaeT Ha MOJTHON Yy>KEPOTHOCTH
(opManbHOM JIOTUKHU JJIS KUTAWCKON HayYHO-(PHIOCOPCKOM Tpajguinu
BCJICJICTBUE JIOMUHUPOBAHHUS B HeW (PUII0COPCKOro HATy painu3Ma, Hepas-
BUTOCTH UJ€aIl3Ma U COOTBETCTBEHHO JIOTHYECKUX MPEICTaBICHUI 00
uneanusanuu u adcrpakiuu. AWM. KoG3eBbiM aeTalibHO pa3paboTaHa
TEOpHsl YHUBEPCATBHON METOIOIOTHYECKO OTO3HUIINH: JIOTHKA — HyMe-
poJIoTHs, COTTIACHO KOTOPOH Ha 3araje Bo3o01aana rnepsas Haj BTOPOH
(mudaropeiicTBoM u kabbana), a B Kurae Bropas (csH-uty-uoicu-ciod —
«y4Y€HHUE O CUMBOJIAX W YHUCIAX») HaJl IepBOH (ITPOTOJIOTUKON MOWCTOB,
«IKOJIBI UMeH» U CIOHB-113bI). [IJ151 Hero CoBEpIIEHHO OYEBH/IHO, YTO B
«U 13uH» ¥ TPOU3BOAHON OT HEro MIBUHUCTUKE HEe CHOpMYIMpOBaHA
Kakag-In0o JIoTHYecKkasl Ui MaTemaTudeckas teopus. Mcmnonb3zoBas-
IIMecs B 9TOM TPaIUIIMOHHON KUTACKONW HayKe «CUMBOJIBI ¥ UHUCTIay (CAH
wy) cyTh He OoJiee YeM 0coOble 3HAKH KJIACCHOUITUPYIOMINX OMUCAHUN
Mupa (knaccu(pUKaIMOHHBIX CXeM), TPUHAJISKAITNX KOPPETITHBHOMY
(accounaTHBHOMY, KOOPJUHATUBHOMY, KaTerOpHUajJbHOMY) MBIIIIEHUIO
[KoG3eB 1994].

Cunonor-soctokoBeq A.A. KpyIImHCKHI OTCTauBaeT MPSMO MPOTHBO-
MOJIOXKHYT0 ro3uIuio. OH yTBepKaaeT, uto Kurtaii npeacrasisieT coboit
€IMHCTBEHHYO IMBUIIN3AIINIO B MUPE, KOTOPasi CPOPMHUPOBATIA CUCTEMY
COOTBETCTBYIOIIHUX JIOTMKO-METOIOJIOTUYECKNX BO33PEHUN Ha MPUHIIU-
MTHATHHO MHOM, HEXKENH B OCTAIBHBIX CO3/IaBIINX JIOTHKY IIMBUIIN3ALINSX,
JUHTBUCTHYECKOM Oaze. Camoii cyIecTBEHHOHM YepTOH 3TOH HHAKOBOCTH
SIBIISIETCS] TPONACTh MEXKAY (POHETHUYECKUM U UACOrpapuUECKUM MUCH-
MOM, KOTOpasi pa3aeiisieT HHI0EBPOIEHCKY 0 M KUTAHCKY O LIMBHIIM3ALUH.
Bonee Toro, oH ycMarpuBaeT B APEBHEN «KUTANCKOM JIOTHUKEY» BapUaHT
COBpPEMEHHOM MaTeMaTndeckoi Joruku [Kpymmuackuii 2013].

Pa30poc MHEHHMH M OIEHOK OTHOCHUTEJILHO JIOTUYECKUX CUCTEM
(1 ma>ke caMOl BO3MOYKHOCTH MX CYIIECTBOBAHUS), JEKAITUX B OCHOBA-
HUH paioHaIN3Ma, OTIINYHOTO OT TOTO, YTO MPUHATO CYUTATH TAKOBBIM
B 3amajHoi uctopun unocoduu, TpedyeT MPOJOIKEHHUS UCCIeI0Ba-
TEJIBCKHUX ycuiui. Peus maer 060 Bcex mcciaenoBarensax, He3aBUCUMO
OT NPUHAJIEKHOCTH K TOW WJIM MHOW HAIIMOHAJBHON KYJIBTYpE, UHTE-
pecyromuxcst yKa3aHHbIM KpyroM mpobiem. OTiaydars OT 3TOro oore-
3HaYMMOT0 Jiena 3amagHeix ¢unocodos Oe3paccyano. HeonpasmanHo
OOBUHSITH BCEX HX B «KOJOHHAJIBHOM MBITILICHUIY. VX poiib crienoBao
OBl OIIEHUTH 10 CIIPABEJIMBOCTH, T.€. HE TOJIBKO KPUTHUKYSI, YTO OBLIO
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yKe pean30BaHo B MIOJIHOW Mepe )KECTKUM OCYKJICHUEM OpUECHTaIN3Ma
Oneapaom Canpom [Caun 2006], HO U TpU3HABAS UX 3aCIYTH B IPEOIO-
JICHUH €BPOIOIICHTPU3MA.,

IIpumJio 1u Bpemsi nocTKoMnapaTuBusmMa?

«Manudecr» [anepu I1eMOHCTPUPYET HAPACTAIONINHA PaTKaATN3M B
cpeze HezanaaHoro ¢uiocopckoro coodectsa. Pagukanu3my Beerna
COMYTCTBYET HNOCIICINHOCTE B XKCJIAaHUU NOCTUTHYTH MOCTaBJIEHHON
uenu. ['anepu NpuBETCTBYET HACTYTJIEHUE AIIOXHU TOCTKOMIapaTUBHON
¢dunocoduu, 0 KOTOPOM, TI0 €ro oleHKe, Bo3BemaeT «Manudect duino-
coum 6e3 rpanuiy [Chakrabarti, Weber 2016]. TakoBbIM OH CUHTAET
MIPEeIMCIIOBUE U 3aKJIIOUeHHUe, HamrcanHoe ApuHaamoMm YakpabapTu u
Pansom Bebepom — OTBETCTBEHHBIMU PelaKTOpPaMH KOJIJIEKTHBHOTO
Tpyna «CpaBautenbsHas punocodus 6e3 rpanuiy. [ox «bunocodpueit
0e3 TpaHMI» UMEETCs B BUIY «IepecedyeHHe reorpauieckux 30H,
KYJBTYPHBIX apealioB, BpEMEHHBIX MEPHOJIOBY, Belyllee K oOHapyxe-
HHUIO KOHICIIIIWH, apIr'yMCHTOB U HOHOX(CHHﬁ, BO3HHUKIIUX B PE3YJIBTATEC
MHOT'OJICTHETO B3aHMMHOTI'O O6OFaIlIeHI/I$I nacaMu, U3BJICUCHHBIMHU M3
Pa3JIMYHBIX KYJIBTYP, HCTOPUUCCKUX MTEPHUOAO0B, TEKCTOB U JUCLITUITIIINH
[Chakrabarti, Weber 2016, 22].

ABTOPBI yIIOMSIHYTHIX JIBYyX MaHH(DECTOB IEMOHCTPUPYIOT PEBOIIOIH-
OHHBIN ITBIJ 0 OTHOIIEHHUIO K paavKaJIbHBIM IEPEMEHAM! «Kak Tonpko
MBI, BBI6paBIIII/ICB M3 3JIOBOHHBIX KOJIOAIIEB HE HpH3HaBaeMOfI BEKaMHu
SIUCTEMOIOTHMUECKOM HECTIPaBCIJINBOCTU, JOCTUTHEM YPOBHS riao0anb-
HOMW, KpUTHIECKOH, CO3UAATENbHOHN (PHUI0COPHUH, MBI CMO’KEM OTOPOCUTH
JICCTHUITY CpaBHEHUS (KommapaTuBucTuky. — M. C.)» [Chakrabarti, Weber
2016, 238]. 'anepn MOIHOCTBIO pa3aeNsieT 3TOT, KaKk OH HAa3bIBAET, «3a-
MeJaTeIBHBIN MPU3BIB B3SITHCA 32 opykue» [Ganery 2016b, 164].

Hackoibko orpaBaas Takoi pu3bIB? Bo3MoykHO 11 BooO1IIe (hrocod-
cTBOBaHue 6e3 rpanun? He BeneT iu OHO K HUBEJIMPOBAHUIO Pa3IndUil,
YpeBaTOMY MOSBICHUEM BUIOM3MEHEHHOM ri100anbHoi ¢punocodun? He
ABJISIETCS JIU IIPEKIEBPEMEHHBIM OTKa3 OT KOMIIAPaTUBU3Ma, KOTOPBIH
ellle He MCUEepIall CBOUX BO3MOXHOCTEH, OCTaBasicb HEOOXOAUMBIM, B
TOM YHCIIe U B Jene (OpMHUPOBaHUS HOBOM KapTorpaduu duiaocodhun,
HEBO3MOYKHOM 0€3 TIATEIHHO MPOMUCAHHOTO aTiiaca (a He IIpOCTO KapThI)
panMoOHATBEHOCTH?
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Atlas of Rationality:
Problems and Methods of Realization
of the Project

Introduction

“We may look to a future when there will be a vibrant pluralistic rea-
lism in departments of academic philosophy around the globe, and a new
cartography of philosophy.” These are concluding words of the Manifesto
for liberation from colonial slavery. The precise name of the document
is A Manifesto for Re:emergent Philosophy [Ganery 2016, 134-143]. Its
author is Jonardon Ganeri, Global Network Professor in the College of
Arts and Science, New York University.

The Manifesto claims Western philosophy to be just one of the philo-
sophical traditions, while Philosophy should include all philosophic
traditions beyond the borders of the Western world so that to obtain its
full sense. In other worlds it needs to re:emerge.

Communicative features of the genre of manifesto

The etymology of the word of manifesto is commonly known. It de-
scends from the Latin manifestus, meaning “clear”. Documents of this
kind used to “proclaim”, i.e. made explicit, what had already occurred in
the life of a society, although not comprehended by its majority. Initially,
acts of a supreme power were expressed in the form of a solemn address
to the nation in connection with a major political event. Over time, the
programs of political parties, public organizations, literary and artistic
groups were named as manifestos.

Unlike the arts and literature, the use of this genre by the philosophers
has been an exclusive event. What easily comes to the mind is of course,
Allain Badiou’s Manifeste pour la philosophie which was first published
in the large-scale volume L’Etre et I'Evénement (1988) and then, a year
later, compressed in a size of a brochure in which a world known French
philosopher proclaimed his program.

a. A call to support a specific project
There are some similarities between Jonardon Ganery’s and Allein
Badiou’s manifestos. The both call support for their global projects. The
both use in the titles of their manifestos the preposition “for”. Badiou
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appeals for “rebuilding the edifice of philosophy,” which in his view is
“a philosophy of events”. Ganery stands for “re:emergent philosophy,”
meaning by that “philosophy of a new cartography” made not by a single

participant but by all those who exist in this world.

Badiou sees the way to “approaching to the Philosophy” or “returning
to the Philosophy” in recognition of the four sources of truth, which he
regards as politics, love, art and science. Ganeri speaks of “the plurality
of ways of thinking,” above the movement for the liberation of intellectual
dependence by applying an intercultural method. The two philosophers
acknowledge the plurality of cultural worlds. Badiou discovers in disparate
worlds their logical order, submitted in the specific form and comes to the
conclusion that a single universal logic is impossible [Badiou 2009, 143].
But as rightly noted, “his pluralism looks like the flip side of anticholistic
approach to the basic issues of ontology” [Gubman 2012, 21]. As to Ganery,
he is consistent and not contradictory to himself in claiming plurality of
rationality and logical systems.

b. Protest character

The two manifestos are the protests calling for actions in accord with a
proposed program. In Ganery’s manifesto it is the protest against “the co-
lonial use of reason” by giant philosophers of 18"—19' centuries” [Ganery
2016, 135]. Colonial rationalists are subjected to harsh criticism for false
claim to neutrality: “Make your use of reason like ours, or admit that you
are outside reason and not actually engaged in philosophy at all” [Ganery
2016, 136]. A history of epistemology in the West describes itself simply
as the history of epistemology. The colonial power has philosophy, the
rest of the world has only what is described as “culture” or, more conde-
scendingly still, “wisdom tradition.” The colonizers’ claim that reason is
a neutral tool had thus to be exposed as trickery, redressing of a blatant
epistemic injustice [Ganery 2016, 136].

May I remind here a quotation from Martin Heidegger — one of “gi-
ant philosophers™ “The statement: ‘Philosophy is in its nature Greek’
say nothing else but that: the Occident and Europe, and only they, are
originally philosophical in the course of their intrinsic history... The often
heard expression ‘Western-European philosophy’ is in truth a tautology”
[Heidegger 1963, 3]. Hence the question “What is philosophy?” might be
asked only when we are in conversation with Greek rationality [Heidegger
1963, 13].

¢. Announcement of a significant event
Ganery announces about entering a new age, which might be called
the age of re;:emergence. It poses the following key features: first, philoso-
phies from every region of the world, locally grounded in lived experi-
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ence and reflection upon it, are finding new autonomous and authentic
forms of articulation. Second, the philosophical world is returning to a
plural and diverse network of productive sites. Third, Europe and other
colonial powers are no longer mandatory conversation partners or points
of comparison but rather unprivileged participants in global dialogue
[Ganery 2016, 137].
The Manifestos calls philosophers to retrieve and reinvent fashion a
“distinctive understanding” of how it all hangs together, and why. When
it is therefore asked “Can Asians and other non-Europeans think and
reason?” the answer is “Yes, of course!” Must they think and reason as
if they are Europeans? No, because the fundamental asymmetry that
colonialism produced cannot simply be made to disappear in an act of
collective amnesia of the sort intellectuals of former colonial powers seem
so remarkably adept. The solidarity among formerly colonized peoples
leads to revitalization in the understanding of various inherited pasts.
Ganery refers to some concrete examples of different logics. Since

he studied for years logical theories in India, he refers to a fundamental
contrast between Western and Indian styles of reasoning, that of formal
deduction and that of particular case-based. The latter model most es-
pecially developed in early Nyaya logic into a general theory of ethical
and normative reasoning. The basic idea is that an object is inferred to
have one, unobserved, property on the grounds that it has another, ob-
served, one. The early Indian thinkers presented an important style of
thinking, yet one that is not understood if we think of all good reason-
ing as involving subsumption to general rule. There can be diversity in
reasoning-and-evaluating practice without incommensurability. From
variation in reasoning practice it does not follow that the idea of reason
itself is context-sensitive, though the uses to which it is put may well be:
it implies only that there is a variation in the base-sets of exemplars and
in the kinds of background information that inform similarity judgments.
Case-based norms are trans-sectarian but dialogue-specific. The model
provides for the kind of immersed rational practice that Ganery regards
as essential in the evaluation, development and criticism of values, using
cognitive resources available to a group in order to provide authentic
forms of justification [Ganery 2016, 139].

The reemergence of Philosophy
A Manifesto for Re:emergent Philosophy is concluded by Ganery’s
definition of Philosophy. “The conception of philosophy,” he says, “em-
bodies a type of pluralistic realism, a commitment to the claim that there
are many ways to investigate a reality whose existence is independent of
human inquirers, a plurality of ways of thinking that cannot be reduced

46



M.T. STEPANYANTS. Atlas of Rationality: Problems and Methods of Realization of the Project

to any single mode of interrogation (least of all to the colonial use of
reason)” [Ganery 2016, 141].

Understood in this way philosophy should overcome the reductio-
nism inherent to universalism. Pluralism assumes different connotations
for different levels of discussion: the political, scientific, religious, and
philosophical. But regardless of whether it is in terms of relativism or
diversification it always rejects claims to neutrality by the colonial use
of rationality. The Manifesto is aimed at promotion of the project of the
new cartography of philosophy [Ganery 2016, 142].

The definition of philosophy

To become a Program that can mobilize the like-minded people this
Manifesto still requires to be critically reviewed. First of all, it should
obtain to clarify what could be called “philosophy”? The claims of the
existence of New Zealand Maori’s [Stewart 2016] or African peoples’ phi-
losophies [Chimakonam 2015] may sound politically attractive — correct,
yet they are poorly justified. A broad meaning of the concept philosophy
needs much better arguments for justification.

The New Russian Philosophic Encyclopedia shares the definition

commonly accepted in the West: “it is a deep reflection in a rational,
methodological, and systematic way upon those aspect of experience
that are of the greatest concern to the human” [The New Encyclopedia
Britannica 1973-1974, 14, 248]. With such a definition seems valid
“excommunication” non-Western cultures from philosophy because
there it is assumed that rationality is not the only method of cogni-
tion. Imposed by the Greeks the concept of philosophy is not directly
related to rationality: its original meaning is “love for wisdom.” Com-
prehension or rather approaching wisdom is achievable not only by
reason. Without denying the tremendous possibilities of the mind,
Blaise Pascal emphasized cognitive role of “heart,” which constantly
discovers nothingness of reason in the face of endless universe and
incomprehensible God.

Logic in India

From the above definition of philosophy follows that to create a new
mapping is feasible on the basis of philosophy of the new cartography
of rationality. Ganery cites the example of one of Indian logical systems.
He does that not only because of his Hindu origin but mostly because
the particularity of logical systems in India is accepted more than in
other cultural areals. In fact, logic has been highly developed by classi-
cal Brahman schools (darshans), first of all by Nyaya, in Buddhism and
Jain philosophy.
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But what should we do with Chinese, Islamic, African, Latino-
American philosophic traditions concerning whose rationality there is
minimum consensus.

The specificity of Chinese rationalism

Let us take for example China. While speaking about knowledge it is
traditionally used a term z/i that is translated as “wisdom” if it is in a form
of a noun or as “to know” in case it is a verb. This character is used in

Analects of Confucius 113 times. That as much more than Dao or ren.

In modern philosophy “knowledge” commonly means the knowledge
about facts, which make the world as it is, or the knowledge about the scien-
tific laws and theories, which explain those facts. However in Analects the
above mentioned types of knowledge are not discussed. What zAi appears
in its most philosophically usages by Confucius is something like “a sense
of what it is more fitting to do in our interactions, understanding why, do-
ing them, and achieving a sense of contentment from so doing” [Rosemont
2011, 18]. The Confucian approach transcends the epistemological realm of
truth, and enters the realm of moral goodness” [Ni 2011, 45].

It is noteworthy that considering knowledge in conjunction with the
action the Chinese were inclined to acknowledge the highest recognition
of the significance of the action. The normative formula of the relation
between “knowledge” and “action’ has been given by Zhu Xi (1130-1200):

“Speaking about the preceding and the following, knowledge is preced-
ing. Speaking about the insignificant and significant, action is significant”
[Kobzev 2011, 27]. However at times there had been deviations from the
traditionally dominant position. Thus, Wang Yang-ming (1472—1529) put
forward a proposition about “coinciding unity of knowledge and action”
[Kobzev 2011, 27]. Inspired by the progress of Western sciences, Tan Si-
tong (1805—1898), the ideologue of reforms, formulated the thesis about
the priority of “knowledge™: “I appreciate knowledge and scorn action;
knowledge is a matter of spiritual heavenly souls while action is a matter
of bodily low souls... True knowledge necessarily implies the ability for
action” [Kobzev 2011, 27].

It is well known that besides Confucianism other directions of thought
existed in China. The most significant of them is Daoism. The Daoists
consider knowledge as a “harmful habit.” The Daoist sage knows like an
infant, or like an animal, in a very anti-Aristotelian way. The sage does
not venture out on a never-ending journey of intellectual discoveries but
remains at his place and masters the art of intellectual reduction — for the
sake of perfecting the natural abilities and instincts. If one refrains from
the seductions of knowledge, one will be able to act in perfect harmony
with what is naturally so. More knowledge only leads to more interference,
to more artificial infringements on what is natural [Moeller 2011, 63].
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Any philosophical tradition, in varying degrees, is focused on knowledge.
But there are differences in emphasis and how they relate to the theoretical
knowledge. Since the Chinese tradition gives a vital importance to pragmatic
knowledge, it can be assumed that the desire for this type of knowledge has
not actually motivated the development of the general theory of knowledge.
This is evident by the very fact that ancient Chinese philosophers did not
leave after itself treatises on logic.

The specificity of Chinese rationalism raises tough confrontation of
viewpoints in the philosophical community. In Russia it is most clearly
demonstrated by Artem Kobzev and Andrey Krushinsky. Philosopher and
sinologist A. Kobzev insists on the complete foreignness of formal logic
to the Chinese scientific and philosophical tradition due to the dominance
of philosophical naturalism, undeveloped idealism and logical representa-
tions of idealization and abstraction.

A. Kobzev has developed the theory of universal methodological op-
position: logic versus numerology, whereby in the West the former pre-
vailed over the latter, and in China the latter over the former. For him, it
is obvious that the / Ching did not formulate any logical or mathematical
theory. The “characters and numbers” used in traditional Chinese science
are nothing more than special character descriptions to classify the world
(classification schemes), owned by the correlative, associative, categorical
thinking [Kobzev 1994].

A. Krushinsky adheres to the opposite position. He argues that China
is “the only civilization in the world, which formed a system of relevant
logic-methodological views on the linguistic foundation, which is funda-
mentally different than in other civilizations. The most significant feature
of this difference is the gap between phonetic and ideographic writing
systems, which separates the Indo-European from the Chinese. Moreover,
he sees in the ancient Chinese logic a variant of modern mathematical
logic [Krushinsky 1983].

The differences of opinions and evaluations concerning the logi-
cal systems (and even the very possibility of their existence), which
underlie the rationalism that is different from what is considered to
be established in Western history of philosophy, require continued
research efforts. Here we mean all the researchers, irrespective of
their affiliation to the national culture, all those who are interested
in a specified range of issues. The exclusion of the Western philoso-
phers from that endeavor is reckless. It is absolutely not justified to
accuse all of them of “colonial thinking.” Their role should be evalu-
ated with fairness, i.e., not just by criticizing what was already fully
implemented by tough condemnation of Orientalism by Edward Said
[Said 2006], but by recognizing their achievements in overcoming
Eurocentrism.
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Conclusion: Has the time come for post-comparativism?

The Manifesto of Jonardon Ganery displays the growing radicalism in
the Western philosophical community. Radicalism is always accompanied
by rush in desire to achieve the goal. Ganery welcomes the advent of
post-comparative philosophy, which, according to him, is proclaimed by
another kind of a manifesto — “Preface” and “Conclusion” to the volume
Comparative Philosophy without Borders by Arindam Chakrabarti and
Ralf Weber [Chakrabarti & Weber 2016]. Philosophy without borders
means crossing geographic zones, cultural areas and time periods that
have brought to discovery of concepts, arguments and propositions,
produced as a result of years of cross-fertilization of ideas learned from
different cultures, historical periods, texts and disciplines [Chakrabarti
& Weber 2016, 22].

The authors of the two mentioned Manifestos demonstrate the revolu-
tionary fervor for radical changes: “Once we have climbed up to the level
playing field of global combative cooperative critical creative philosophy
from the fetid wells of centuries of unacknowledged epistemic inequalities,
we can, it is hoped, throw away the ladder of comparison” [Chakrabarti
& Weber (eds.) 2016, 238]. Ganery fully supports this spirit which, as he
says, “constitutes a brilliant call-to-arms” [Ganery 2016a, 164].

To what extent such a call is justified? Is a philosophy without borders
at all possible? Does not that lead to a homogenization of differences,
resulting in the emergence of a global philosophy? Is not it too premature
to waiver from comparative philosophy, which has not yet exhausted its
capacities and remained necessary in the formation of the new cartography
of philosophy that is in its turn impossible without a carefully formatted
atlas of rationality?
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