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AHHOTALIMA

B cratbe paccMaTpUBarOTCA JIOTUYECKUE U UCTOPUICCKHUEC CBA3U MEKIY
pa3BUTHEM COJIMAAPHBIX OTHOLIEHUH, UCCIENYEMbIX COJIMAAPOJIOrUEH, U
IpoIrieccaMy PEBOIONMOHHOTO XapakTepa, MPOUCXOAMBIIUME B Pecrry-
onmuke Apmenus BecHoH 2018 1. DT cBA3M 0O0YCIIOBICHBI T€M, YTO KBHH-
TICCEHLMEN HCCIIeOBaHUN TEOPUM COJUIAPOJIOTHU SIBIAETCS BBIBOZA O
HEOOXONMOCTH, B IPOTHBOBEC K KOHMIMKTAM, TPHOPHUTECTHOTO PA3BUTHS
AJIEMEHTOB COMMIAPHOCTH B OOIIECTBEHHBIX OTHONICHUSX U 00CCIICUCHUS
WX Mpeodpa3oBaHUil MUPHBIMH CIIOCOO0aMH. Tak Ha3bIBaGMBIC «PEBOJIO-
IIMOHHBIE» TPOIECCH B APMEHUW HMMEIH MUPHBIN, HEHACHJIHLCTBEHHBIN
XapakTep, MO3TOMY B CYIIHOCTH OHH HE OBUIH PEBOJIOIMOHHBIMHA B TPaaH-
LIMOHHOM CMBICJIE 3TOr0 MOHSTHSA, a CILYKUIU UMITYJIbCOM JJIsl Pa3BUTHUS
MIPOTPECCUBHBIX IBOJIOIHOHHBIX MTPEOOpPA30BaHUH B CTpaHE IO 3aKOHAM
CONIMJApOJIOTUU. [ J1aBHBIN 10BOA B IOJIb3Y TaKOIO YTBEP)KIEHUS: B 3THX
COOBITHSAX HE OBLIO MPOJHUTO HU OJHOW KAaIUTH KPOBH, HE 3aMCUCHO HUKa-
KOT'0 HACHJIHS HaJ JINYHOCTHIO U KOJIJIarca oOIMIeCTBEHHOH )KU3HH B IIETIOM,
OONBITMHCTBO PEIMICHUH OBLIO TPUHATO HA KOMIIPOMHCCHOI OCHOBE, HUKO-
ro HE HNOABEPINIM MOJIUTUUECKOW PENpPEecCUr HU CO CTOPOHBI «JIOPEBOJIIO-
LUOHHBIX)» BIAcTEH, HU CO CTOPOHBI «I00eNTENeH» B MPOTHBOCTOSHUH.
[TorTOMy apMsHCKasl «pEBONIOLHUS» B CHIIY CBOCH CICIIU(PUIHOCTH HYX-
JaeTcs B 0COOOM HAyYHOM, COLIMOJIOTMYECKOM, HCTOPHYECKOM, TTOJIUTOIIO-
THYECKOM, KyJIBTYPOJIOTHUECKOM, (DHMI0CO(CKOM aHAIN3€E U XYI0KECTBEH-
HOM OTPa’KEHHUH.

HoBast mayuHO-¢mIOCO(pCKasT AUCIUIUIMHA COJTHAAPONOTHS TOJaraeT,
YTO MPH CONHUIAPHBIX OTHOUICHUSX JHUYHBIE HHTEPECHl CYOBEKTOB OTHO-
MEeHUH TTPeo0pa3yroTes, MPEBPANIAIOTCs B €IMHBINA, BCCOOIINN HMHTEpEC,
B CTpEeMJICHHE Ka)kKJIOTO W BCEX K 00mIe menu, Omary u rapmonuu. Omnu-
CaHHOE SBJICHUE B apMSHCKOH «PEBOJIOLUN» HALIIO CBOE MPAKTHUUYECKOE
BOIUIOIIEHUE B TOM, YTO €AMHON UAeeH «BCEX U KAXKJIOT0» €€ YYaCTHUKOB
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CTaJI0 KapAMHAIFHOE U3MCHEHUE CIIOKUBILCHCS 00CTAaHOBKH, a IUJISI 3TOTO
HeoOxonuMa 3a0JIarOBpeMeHHass MUpHasi CMCHA BIIACTH B CTpaHe 0e3 BCs-
Koro Hacunus. PyxoBonurens maptuu «I'paxaaHCKuil IOroBOp», JHUAEP
¢pakmn «Enx» HanmonaiasHOro coOpaHus ApMEHHH (BBICIIHUN 3aKOHO-
JlaTeNnbHBIN opraH — napiaMeHT PecrryOnuku Apmenwns) Hukon [TammunsiH,
OCO3HAB M MPOBO3IJIACUB 3TY MJICI0, BO3IJIABUJI BCEHAPOIHOE JIBUKEHHE C
[EeNBI0 00BEMHEHIS BCEX TPOTPECCUBHBIX CHII PECITYOIMKH IS TaTbHEH-
LIMX COMUJAPHBIX ACHCTBUI BO UMS OCYIIECTBICHUS HEOOXOAMMBIX Ipe-
00pa3oBaHUi, TaBHO HA3PEBIINX B PECIyOIUKE. DTO SBICHHUE, TIPOICMOH-
CTPUPOBAHHOE APMSIHCKMM HapOIOM B HCKJIIOUMTEIbHO OTBETCTBEHHBIH J1J151
BCCH HAIMU TEPUO, MOXKET ObITh 0003HaYeHO Kak «PeBororust conmmap-
HOCTH». A KyJBTYpPHO-LIIUBIIM3ALIMOHHAS COCTOSATEIIBHOCTD LieJel U 3a/1au
OCYIIECTBJICHHON «PeBOJIIOLUN COMUIAPHOCTIY, €€ COLIMAIbHBIN XapaKkTep,
cIoco0HOCTh (P (PEeKTUBHO 00SCIICUNTh NAaTbHEHINNH JKeTaeMbIil IIporpece
B pa3M4YHbIX cepax OOMIECTBCHHON KHM3HH, HOJKHBI CTAaTh MPEAMETOM
CIeLMaIbHOr0 aHaJIN3a ¥ OYAYT BBISBICHBI 10 MEPE MPOSIBIICHUS €€ TOoCIIe -
CTBHH W IAJBHEUIIEr0 Pa3BUTHUS COOBITHHA B COIHAIBHO-TIOIUTHICCKOM,
COLIMAJIbHO-9KOHOMUYECKOM M COLIMOKYJIBTYPHOM acleKTax.
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Hukaxkast apmusi He CipaBUTCSI ¢ CHIIOHN UJieH,
BpeMs KOTOPOH MPHUIILIO.
Buxmop I'ioco

HcTopun Xopomo n3BeCTHBI PEBOIIOIHH, OIIPEesieMble Ha3BaHU -
MU TeX Hallui, KOTOpbIe uX coBepianu. Kiaccuuecku antugeonannb-
HOU sBJIsIach aHTIMickas pesomtonus X VII B., cnenupuyeckumu
COLIMAJIBHBIMU peBOTIOLMSAMU ObLTH (paniry3ckas (XIX B.) u pycckas
(XX B.) peotoniuu. Mup no3Hal Tak:ke MHOKECTBO JPYTUX HALUO-
HaJIBHBIX PEBOJIOLMH, TAKMX KaK KUTAWCKasl, TYpeLKasi, MeKCUKaHCKast
u 1p. Ha py6exxe XX—XXI BB. yenoBeuecTBO YBHIEIO PEBOIIOIUN
C IBETOYHO-(PYKTOBO-IIBETHBHIMHU (TIOJIBIIAHOBO-a0pHUKOCOBO-
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X.A. BAPIIBIBAEB. Apmanckas <«peeoarouus» 8 KOHMeEKcme coauoapoiouu
OpaH’KEBBIMM) Ha3BaHUSAMHU, XOTS U UMEIOLINE TAK)KE ONPE/ICTICHHbIE
HallMOHAJIbHBIE 3JIEMEHTHI.

Bechoit 2018 r. Bech MHp ¢ U3yMJIEHHEM CJIEANI 32 OCOOEHHOM PEBO-
JIFOLIUEH, KOTOPYIO C IIOJTHBIM OCHOBAHUEM MOYKHO HA3BATh APMAHCKOU TIO
VMIMEHH CTPaHBbI, TJIe OHA IIPOMCXOIIIA. Y TUBUTEIIBHBIM, TJIABHBIM 00pa3oM,
OBLJIO TO, YTO STH MPOIIECCHI HE OBLTH TTOX0XKH Ha PEBOJTFOIIUO KaK TAKOBYTO,
HE MOBTOPSIJIM TOT'O, YTO OBIJIO BO BCEX MPEIBLAYIINX PEBOIOIHUSX.

OOmieil XxapakTEpUCTUKON BCEX PEBONIOIMI SBISETCS OCYIIECT-
BJISIEMBII UMM COIIMAJIbHBIA MEPEBOPOT, CMEHAa IOCYJapCTBEHHOU
BJIACTU WJIM, IO MEHbIIEH Mepe, BHECEHHE CYLIECTBEHHBIX H3MeE-
HEHUU B XapakTep oOIIecTBEHHBIX OoTHomeHud. Kpome toro, mis
BCEX PEBOJIIOIUHN, MPOUCXOJUBIINX O apMsIHCKOM, o0miei Oblia
KOH(IMKTHOCTH, TPOTUBOOOPCTBO, OCYIIECTBIISBIIEECS C Pa3HOU
CTENEHBIO HACUIIBCTBEHHOCTHU. B X0/1€ peBOIIONNI B TPOCBEIICHHON
EBporne ka3HUIM KOpOJeH, BIacTUTENEH pacCTpeIrBald BMECTE C
CEMBbSIMHU, MPOJIUBAINUCH MOPSI KPOBH, MHJJIMOHBI JIIO/IEH MOrudanu
B MOCIIENYIOIUX I'PaXJaHCKUX BOMHAX, YHUUYTOKAJIUCh TUTAHTCKHE
00BeMbI 00TraTCTB U LIEHHOCTEH, 00IIECTBO MEPEKUBAIIO ITUTEIBHBIE
kaTakJu3Mebl (1).

OcobeHHOCTh apMsTHCKO# peBortorinu 2018 T. cocTosizia B TOM, 4TO
BIIEpPBBIC B UCTOPUH YEJIOBEYECTBA B XO/I€ HEE HUYETO MOJ0OHOr0 He
MIPOMCXOAMIIO, HE OBLIO TPOJIUTO HU €JUHOW KaIuld KPOBH, HE OBLIO
3aMEeUYeHO HUKAKOTr0 HACKJIMSI HaJl IMYHOCTbIO, KOJLJIATC OOIIECTBEHHON
YKU3HH B LIEJIOM He HaOmoasncs. M eciu cyIecTBy 0T MHOTOYHCIIEHHBIE
WCCJIEIOBAHUS KPOBABBIX PEBOIOLIMH, O HUX HAITMCAHBI MOHOJIAHBI KHUT,
MIOCTABJICHBI THICAYHU CIIEKTAKJIeH M CHATO OECKOHEUHOE MHOXKECTBO
(GMITBEMOB, TO apMSIHCKasi PEBOJIIONINS B CHITY CBOEH CIIEITUPHIHOCTH
HY’XJIaeTcsi B 0cOOOM HAayYHOM, COI[MOJIOTHYECKOM, UCTOPUUYECKOM,
MIOJIUTOJIOT UYECKOM, KYJIBTYPOJIOTHYECKOM, (PUIIOCOPCKOM aHATTN3E U
XY/I0’)KECTBEHHOM OTPakKEHUH. ABTOP ATUX CTPOK O€3 JIOKHON CKPOMHO-
CTH MOKET MPETEHI0BATH HA TO, YTO B CBOMX UCCIIEI0BAHUAX 000CHOBAI
HEOOXOIMMOCTh COLMAIbHBIX TPeo0pa3oBaHUi UMEHHO TaK, KaK 3TO
ITPOUCXO/IMIIO BO BPEMsI BECEHHEN peBOIOLUY B ApMeHuH. Peus naet
0 paboTax, MOCBAMIECHHBIX (PUITOCOMUH CONMIAPHBIX OTHOIICHUH B paM-
Kax Teopuu conuaaposoruu [bapiasioaes 2016a, bapieioaes 20160].

Conmapornorus Kak HoBast Hay yHO-(huitocockast UCIUTUIAHA ITPE-
JIO)KEHa aBTOPOM 3THX CTPOK Kak JIOMOJHEHHE K pa3pabaTbIBaeMoOi C
KoHIa X X B. TEOPHH U HAYYHO-00pa30BaTEIbHOM JUCIUITITMHE KOH(IHK-
Tosoruu. Mcropust uenoBeuyecTBa Kak LEJIOCTHAsI CUCTEMa OTHOILIEHUH
XapaKTepu3yeTcs CyIIECTBOBAHUEM M KOH(MIMKTOB, M COJHJIAPHOCTH.
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OTH ABa THUIA OTHOUIEHUH, MOCTOSHHO CTaJKHUBAasACh, NIEpeceKasich U
HOIEP/KUBAst IPYT APYra, CKBO3HOM JIOMaHOM JIMHUEN MPOXOAST yepes3
BCIO MCTOPHIO yesioBeuecTBa. [loBcerHeBHOE ObITHE JItOAEH BBICTYIAET
KaK CMHTE3 YKa3aHHBIX JIBYX ()OpM OTHOILIECHUH, HAXOISAIINXCS B HEM B
MOTEHI[UAIIBHOM U MONIEPEMEHHO PEATTN3YIOLIEMCSI COCTOSIHUM.
CymHocTb, coiepkaHue KOH(IMKTOB, X TUIIOIOT U, KJlacCU(UKa-
151, IPUYHUHBI BOSHUKHOBEHUS M CIIOCOOBI pa3perieH s JOCTaTOYHO
uccien0BaHbl KOHGIUKTOoNoruei. CyriecTBeHHBIN BKJIA]] B CTAHOBIIE-
HUE KOH(PJIMKTOJIOTMHU KaK CaMOCTOSITEIILHOTO HAyYHOT'O HaIlpaBJICHUs
BHECJIM KOH(PJIUKTOJOTU NeTepOyprckoil KOHPIUKTOIOTHUECKON
mkosbl. OHAKO, KaK BCsAKas MEKAUCUUIIMHAPHAS HayKa B MIEPUOL]
CBOETO CTAaHOBJICHHU I, KOH(IUKTOJIOTHS ITOKA HE OTBEYAET CUCTEMHBIM
TpeOOBaHUSAM, TIPEABSIBISIEMBIM K HAYYHOU TEOPHH, pa3JielieHa Ha Pl
YaCTHBIX KOH(IMKTOJIOTMUECKUX TEOPHH, COXPAHSIOMINX CIIEHUPHUKY
TeX HayK, KOTOpbIE UX pa3pabaTheiBaiOT. B TO ke BpeMs OCHOBHOM
npoOIeMoii COBpeMeHHOW (PUI0CO(DUU M HAYKH SIBISETCS TO, YTO HE
yAENAETCs I0JKHOIO BHUMAaHU S M3y YEHHIO COJIMIAPHBIX OTHOILIEHU N
KaK KaTerOpUH, MapHOH K KOH(MDIUKTHOCTH, 6€3 4ero KOHMIMKTOIOTUs
BBICTYTIAET KaK OJJHOCTOPOHHSISI HAyKa, U3yyYaromiasi TOJbKO HeraTuB-
HBIE CTOPOHBI 00IIIECTBEHHOM KU3HU. be3 n3ydeHus colmIapHbIX OT-
HOIIICHWH KOH(IMKTOJIOTHS B IPOTHBOBEC U HAPSITY C UCCIICIOBAHUEM
KOH()JTMKTOB HE MOYKET COCTOSTHCS KaK IMOJTHOLICHHASI HAyKa.
CornacHo TEOpUU COJMIAPOJIOTUU CErOJIHS, C BBICOTHI OIbITA
BCEIl MUCTOPUM YEJIOBEUYECTBA, MOXKHO YBHUJIETh, YTO HACHUJIBCTBEH-
HbIE COIMAJIbHBIE PEBOIIONMUH MPUHOCIT JIOASIM HEBOOOpa3uMbie
JIMIIEHUSI, CTPAIaHusl, pa3pylIeHus U KepTBbI. Jlo cuX 1mop 3T npo-
IIECCHI OBITM HEM30C)KHBIMU U JTa’ke 3aKOHOMEPHBIMH CTIOCOO0aMu
pa3perieHus CONHAIBHBIX TPoTUBOpeunii. Ho ceronHsAmHnil ypoBeHb
MHTEJIEKTYaJIbHOTO, TyXOBHOI'O M MOPaJIbHOI'O Pa3BUTHUS YEJIOBEKa
Y YEJIOBEYECTBA MO3BOJAET HAACITHCSA, YTO JIFOAM Haydarcs yIpaBs-
JATH COLMAIBHBIMUA OTHOIICHUSIMU TaK, YTOOBI OHU HE JJOXOIUJIIU 10
KaTaKJIM3MOB, TeM 00JI€€e, YTO B UICTOPUU UMEETCS MOYTH SAMHUIHBIN,
HO ITPEKPACHBIN U BEChMa YCTICUTHBIN PUMED TOpKecTBa Prtocohun
HeHacunus M. ['aHH, KOTOPBIN, JEUCTBYSI TOYTH OJJHOBPEMEHHO C
JlennnbiM n CTauHBIM, HO, B OTJINYHUE OT HUX, UCIIOJIb3YSI METO/BI HE-
HACHIILCTBEHHOTO COMTPOTUBIICHHUSI, CyMell JOOUTHCS HE3aBUCUMOCTH
CBOEH CTpaHbl OT AHIJIMMCKUX KOJIOHU3AaTOPOB U 3aJI0KUTh OCHOBBI
WHJIMICKOW rOCyJapCTBEHHOCTH, OPUEHTUPOBAHHbIE HA MPUHLHUIIBI
HeHacunusl. [lokazarenbHo, yto M. ['aH1M HEe NPU3HAI PEBOJIOLIMIO
1917 r. B Poccun, ”MEHHO MCXOAS U3 CBOEH No3uuuu HeHacuius. [pu-
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MeuaTelsieH ¥ ToT GakT, uto CoBetckuii Coro3, CO3JaHHBINA Ha OCHOBE
HAaCUJIbCTBEHHBIX PEBOIIOLMOHHBIX PUHIUIIOB, B KOHEUHOM CYETE,
pa3BaJIMIICA, @ HEKOTJa KOJIOHHAJIbHASl U HUILEHCTBYFOILAsl, MHOIOHA-
LMOHAJIbHAsL U pa3HoiuKas VIHMs1, BO MHOTOM CJIeIYIOIasi 3aBeTaM
M. I'aniu, cerojHs npeacTaBiseT coOOOH JIIsi MHOTUX CTPaH OJIMH U3
00pas3IioB MEPHOTO, IEMOKPATHIECKOTO M OTHOCUTEITHHO TAPMOHUTHO
pa3BHBAIOLIETOCS FOCYAapCTBA.

CeroiHst O4EBU/IHO, YTO YEJIOBEUECTBY CJIEAYET OTKA3aThCS OT BCA-
KUX HaCHJILCTBEHHBIX CIIOCOO0B MpeoOpa30BaHusl U PeryJInpoBaHUs
COLIMAIbHBIX OTHOILIEHU, 3aMEHUTH HJIEF0 MUPOBOW PEBOJIFOIIUH, TOC-
[OJICTBOBABIIYIO CPEU EBPONEHCKNUX U POCCUHUCKUX YMOB B HauaJie
XX B., Ha KOHIICIIIIMIO IT100aI5HOM COLMAIBHOM SBOJIIOIUH, CACIATE €€
BeIylLIeH Ueel MPEACTOANUX CTONIETUI. VI HBIMHU C7I0BaMHU, 3TO AOJXK-
Ha OBITH yIpaBiisieMasi CaMUM OOIIECTBOM COLlMAIbHAS 3BOMIONNS. B
COBPEMEHHBIX YCJIOBUSAX JIBU)KEHUE B JAHHOM HAIpPaBJIEHUU MOXKET
MIPOUCXOIUTH YEPE3: CTPEMIIEHHE K HEJOMYILEHHUIO U IIPEOJOIECHHUIO
HMEIOIIHNXCA MEXIYyHAPOJHBIX KOH(MIUKTOB; YCTPAHEHHUE YTPO3bI
SIIEPHOM BOMHBI; IpEKpallleHue TOHKU BOOPYKEHUH; COKpallleHue U
JIOBEJICHHE IO HEOOXOIMMOT0 MUHUMYMa MMEIOIIUXCS 0OOPOHHBIX
MOTEHIIMAJIOB; UCKIIIOUEHHUE JINIIICHUM, pa3pylIeHUH, YeI0BEUECKUX
KEPTB U HACWIIBCTBEHHBIX AKTOB B IPOLECCE COLIMAIBHBIX TPAHC-
(dopmanuii; TOCTENIEHHOE YCTPaHEHHE COLUATBHOTO HEPABEHCTBA B
Mupe; 60ppOy MPOTUB 00OCTPSAIOIINXCS HIKOTOTHUECKUX YIPO3; Iepe-
XOJ1 OT «00I1IecTBa MOTPEOICHUS» K pallUOHAIM3AIUHU TOTpeOHOCTEN
Y MOTpeOIeHNs; YCTAHOBJICHUE OTHOUICHUH B3aMMOIIOMOIIIA MEXTY
CTpaHaMu B COXPAHEHUM W Pa3BUTUU HAIIMOHAJIBHBIX TPaJUIIUM,
KYJIBTYD, SI36IKOB PA3HBIX HAPOJIOB; CO3/IJaHNE YCIOBUM JJ151 pa3BUTHS
MHOI'OTPaHHOM Y€JI0BEYECKOHN JIMYHOCTH H T.JI.

Ecnu npes «MUpOBOHM peBOIIONMM» KaK IpolLecca HE MMela
OTPEJIETICHHOTO Hay YHO-(pritocopckoro 000CHOBaHMU S, TO KOHIICTIIIHS
r7100aIbHOM COIMAIbHON BOJIIOLIMH Kak 0c000i (hopMbl IBHIKEHUS
JIOJKHA MCXOIUTH U3 Pa3pabOTKU OOBEKTHUBHBIX 3aKOHOMEPHOCTEN
COBPEMEHHOTO MHUPOBOTO OOIIECTBEHHOTO PAa3BUTHS. DTHMOJIOTHUS
¢bpa3sl «rmobanapHas colMaNbHAs BOJIIOLMY O3HAYAET pa3BepThI-
BAaHME HOBBIX COLIMAJIBHBIX OTHOLIEHUI MEXy JIFOJIbMU B paMKax U
Ha ypoBHe 3eMHoro mapa. [lockonbky 3aiadeil v Henbo T'yMaHUCTH-
YeCcKOM Hay4yHO-(puI0cO()CKOI MOCTAaHOBKU BOMPOCA U yIpPaBICHUS
MHPOBBIMHU MPOLIECCAMH JIOJKHO OBITh HE Pa3BUTHE PEBOJIIOI[MOH-
HBIX, HACUJIbCTBEHHBIX, KOHPJIUKTHBIX OTHOILIEHUH, &, HAIPOTHUB, UX
MPEOI0JICHHUE U HEJIOMYIIIEHHE, TO CJIEAYET PU3HATh, YTO KATErOpHs
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«rnobanpHasi COIMANIbHAS DBOJIOLUS XapaKTEPU3yeT IJIaBHBIM 00-
pazoM pa3BUTHE BCEMUPHBIX conudapHeix OTHOLEHUH. K coxkanenuto,
MHp €Ille OYeHb Jlaliek OT Takux perreHuil. B 1949 1. A. DitHmTelin
nucall: «M300peTarenbCcKrii TCHUH YenoBeKa 3a MOCIIeAHNE CTO JIeT
MOAAPHIT HaM CTOJIBKO OJ1ar, YTO eCiTv ObI MO TUYECKast OpraHu3aIus
MOCTIeBaJIa 32 TEXHUIECKUM ITPOTPECCOM, KU3HB CTasa Obl CHACTIMBON
n 0e33a00THOM. Ho moKa 4To BCE 3TH JOCTHIKEHH S, CTOMBIIIHE HEMA-
JBIX TPYJIOB, B PyKax HAIero IMOKOJEHUs — BCE paBHO YTO OpUTBa B
pykax TpexJsieTHero pedenka» [DitHmreitn 1949].

VYka3bIBas Ha HACYUIHYI0 HEOOXOAMMOCTh OTKa3a OT HACUJIbCTBEH-
HBIX METOJIOB PELICHUS MUPOBBIX MpoOJeM Ha mpumepe O0opbObI ¢
MEX/YHAPOIHBIM TEPPOPU3MOM H3BECTHBIN Ka3zaXCKHUM (uiocod
A. HpicanOaeB yTBEep)KIaeT: «...TEPPOPU3MY, HAIIPABICHHOMY IIpO-
THB Y€JIOBEYECTBA U IPOTUB MPUPOBL, HAJIO IPOTUBOIOCTABUTH HE
BOCHHYIO CUJTy — TAKHM ITyT€M TeppOpHU3M He nodbeauTs. HyxHa Ham
Ipyrasi HeoJoNUMas CHJIa — J00pOi BOJIH, YEIOBEUECKONH HPAaBCTBEH-
HOCTH, AyXoBHOCTU» [Hpicanbaes 2017, 15].

B cBeTe 135105%k€HHOT0 MOXKHO YTBEpPXIaTh, UTO apMSHCKas peBO-
JIOIUS B CYIITHOCTH SIBIISIETCS HE CTOJIBKO PEBOJIONNEH, CKOIBKO MO-
MEHTOM HBOJIOIIMOHHOTO Pa3BUTHS COBPEMEHHOW ITUBHIN3AINH. Py-
KOBOJIUTENh MapTHH «I park JTaHCKHIA TOTOBOPY, Tuaep Gppakunn « Emx»
HanumonaneHoro cobpanus ApMeHHH (BBICIIMM 3aKOHOIATENIbHBIN Op-
rad —napnaMeHT PecniyOnuku Apmenust) Hukon [ammnsin, oco3HaB u
MIPOBO3IJIACUB ATY HUJICI0, BO3TJIABHII BCEHAPOIHOE ABH)KEHUE C IIEITBIO
00BEIMHEHUS BCEX MPOTPECCUBHBIX CUJI PECITYONUKH IS TajbHEH-
MIMX COJIMIAPHBIX JICHCTBUN BO MMS OCYIIECTBIICHHS HEOOXOIUMBIX
npeobpa3oBaHMii, 1aBHO Ha3peBIIUX B pecnyOnuke. O0o3peBaTenn
W3 Pa3IuYHbIX HCTOYHUKOB cpaBHUBaIOT H. [Tamunsna ¢ M. I'anaun
(2). [Tobena punocodun HeHacuaus M. ['anu nporcxoauia Ha poHe
OTHOCHUTEJILHO MUPHOI'O pa3Baja MUPOBOM KOJOHUAJIbHOW CHUCTEMBI.
B paccmarpuBaemMoM KOHTEKCTE OHa eIlle *KAET CBOero aHaiauza. B
clIyyae e ¢ apMsIHCKOM peBOJIIOLIMEN €€ MUPHBI, HEHACUJIbCTBEHHbBIN
XapakTep, IPKO KOHTPACTHPOBAJ C TPOTUBOPEUNBHIMH, HACUITHCTBEH-
HBIMH ¥ BO MHOI'OM ITIPOBOKAIIMOHHBIMU «IIBETHBIMUY PEBOJIIOLUSAMU
Hayajia X XI B., XOT4 €€ CpaBHEHUE C MOCIECAHUMU TAKKE HYKIaeTCSA
B CIIELIMAJILHOM aHaJln3€, KOTOPBI MOXKET BBISIBUTH, YTO MUPHBIN U
HEHACUJIbCTBEHHBIN XapaKTep apMsIHCKOM PEBOJIIOIIMH CTaJ IIIaBHBIM
00pa3oM BbIpakKEHHUEM CaMOCO3HAHUS U CO3HATEIbHOU eI TeIbHOCTH
BCEr0 HAapO/a, a He Pe3yJIbTaTOM BIUSHHS BHEITHUX HCTOYHUKOB WU
TOJIBKO MEXJI0yCOOHOM MapTHIHO-TIONUTHYECKOH OOPHOBI.
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Teopust conMMAAPONIOrUH YTBEPKIAET: CONUIAPHOE OTHOLIEHHE
MpencTaBiIseT co00i COCTOSIHME B3aMMHOIO MHTEIIEKTYaJIbHOIO U
JTyXOBHOT'O COTJIACH S, @ TAKKE MIPOLIECC COrTIaCOBAaHHOM JKM3HEACATENb-
HOCTH JIBYX H O0Jiee cyOBEeKTOB, KOT/Ia MHAMBUTyaIbHAsl UICHTUYHOCTD,
JUYHBIE UHTCHIIMU U CO3HAHME CYOBEKTOB MOTHOCTHIO «CIUBAIOTCSY,
KOHBEPTHPYIOTCS C MHTEPECAMH M CO3HAHMEM X COOOIIECTB U IPEBpPa-
IIAI0TCSI B €IMHBIN, BCEOOIINI HHTEPEC, B CTPEMIICHHE BCEX U KAXKJI0TO
K 0011e# 1ienu, Onary u rapMoHuH. Takne OTHOIICHHS, B 3aBUCUMOCTH
OT COLUATBHO-IKOHOMHYECKOH CYIIIHOCTH UCTOPUYECKOM 3MOXH, MOTYT
HMMETh KaK BO3MECTUTEINIbHBIN XapaKkTep, XapakTep B3auMo3aueTa, Tak
1 0€3BO3ME3THBIN XapaKTep: 10 HBIHEIITHETo 3Tara pa3BUTH COLUyMa
OHHU MPEUMYIIECTBEHHO UMEJIH B3aUMOBBITOJTHOE COZIEp)KaHue, HO CO-
BpPEMEHHBIC TCHICHITNH ITOKA3bIBAIOT, YTO B 0003PHUMOH TEPCIIEKTHBE
OHU MOTYT IPpUOOpecTH 0€3BO3ME3IHBIN, ATTBTPYUCTUUECKHUI XapaKTep.
Hcropuaeckn 6€3B03Me3THBIMU OBLITH COUAAPHBIE OTHOILICHUS BHY TPH
NEepBOOBITHBIX MIJIEMEH U POJIOB, B IIOCIEYIOIIEM B paAMKax pa3Iu4yHbIX
o0muH. Jlo cerogHsAmHuX THel 6e3B03ME3AHBIMU SABIISAIOTCS BHYTPH-
CeMeHbIE COUIapHbIe OTHOIIECHHUSL.

B npuBegeHHOM ompeneneHnn KI0YEBOE CMBICIIOBOE 3HAYCHHE
HMMEIOT TIOHSTHUS «COTJIAaCHe» U «COTJIACOBAHHBIN». AHAIN3y yKa3aH-
HBIX MOHSATUH B HAYYHO-(HIIOCO(PCKOM IUTEpaType yAeIseTCs He TaK
MHOT0 BHUMaHHs. OTHUM U3 PeIKHX HCCICIOBAaHUHN B 3TOH 00JIacTH
siBIAeTcs JokTopckas nuccepranusa M.I. AnueBa «Cornacue Kak
npo0emMa couuaibHoOM punocodumny», B aBTopedepare KOTOpoii aBTOp
nuiet: «Coriacue no CBOei NpUpoJe OTHOCUTCS K KJIacCy CI0XKHBIX
00BEKTOB TIO3HAHMS, K KOTOPOMY NMPUMEHHUMBI KaK OOIIeHAyYHbIE,
TaKk ¥ COOCTBEHHO (HIIOCOPCKUE METOABI, UJCH U MPUHIUIBL. [
aIeKBaTHOTO IEMCTBUTEIIBHOCTY IOHUMAHUS COITIaCHsl HEIOCTaTOYHBI
CHELMAIN3UPOBAHHBIE METO/BI IIO3HAHMS, HEOOXOIMMO €I1l¢ BO3BbI-
CUTBCS Ha ypoBeHb (punocodckoit pedaexcun... Cornacue B 4eM-TO
OJIM3KO K TApPMOHHUH, CAMMETPHUH, COOTBETCTBUIO, PABHOBECHIO, COB-
I1a/IEHUI0, TOXKJIECTBY, COOTHECEHHOCTH, 11€71€CO00Pa3HOCTH, HO OJIHO-
BPEMEHHO OTJIMYAETCS OT HUX, 3aHUMaeT Ka9YeCTBEHHO OIPEIEIIEHHOE
MECTO B CHUCTEME yHUBEpCAJIbHBIX CBOMCTB ObiTHS» [AnumeB 2000].
B yka3aHHOM psAly epedrCIeHHBIX OHONOPSAKOBBIX TOHITUH M0JI-
HOE€ IIPaBO UMEET Ha CBOE «KAYECTBEHHO OINPENIETIEHHOE MECTO» U MO~
HATHE «CONUIAPHOCTH». CyTh B TOM, UTO «COJIHAAPHOCTHY» HE TOIBKO
HAXOJIUTCS B «OTHOM PSIAY» CO BCEMHU yKa3aHHBIMU LIEGHHOCTSIMHU, HO U
BBICTYTAET KaK HHTETPAIbHOE MOHSITUE, OXBATHIBACT, HMEET B CBOEM
COJIepKAHUHU KaXKIYIO U3 HUX.
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UYenosek erie 10 poKACHUS HAXOAUTCS, 3aTEM BCIO JKU3Hb KUBET B
OKEaHE COJIMJIaPHBIX OTHOILIEHHH, OHU COMPOBOXKIAIOT €TI0 IaXKe M0CIIe
cmeptu. CucTemMa CONMAAPHBIX OTHOLIECHUM NI IOl — KaK Boza
J1s1 peI0. A DKOJOTMYECKOE 3arpsi3HEHUE BOJIBI — 3TO KOH(MIMKTHBIE
OTHOIIEHHUS. MOXKHO TaKXe CpaBHUBATH COJIUIAPHBIC OTHOIICHUS C
BO3yXOM, KOTOPBIM MBI IBITITIM ¥ 6€3 KOTOPOT0 OrndaeM B TeUCHHE
CUMTAaHHBIX MUHYT. IIpy 3TOM KOH(IUKTHI COMOCTaBUMBI C 3arpsi3-
HEHHBIM BO3[yXOM.

OTH MOJIOKEHUS Ha NMEPBBIN B3I KaXKyTCs MPEKPACHOMYLIHON
yronueld. Ho 6e3 cTpemienus K peajn3anuu Takod yTOMHH y Yelo-
BEYECTBA HET YEJIOBEUECKOro Oyaymiero. B craTbe o conmmapHbIX
OTHOIIEHUSIX TPUMEHUTETHHO K OXpaHe MPUPOIBI, Oy OJITUKOBAaHHOU
B Ne 7 xxypnana «®unopodcekue Haykn» 3a 2017 1., MBI yTBepKAaIH:
«[TonsiTne “commmapHast SKOJIOTHS 371eCh 0003HAYACT CHCTEMY OT-
HOIIIGHUM, PY KOTOPOH JIIOJIU KaK C MPUPOJION, TaK U MEXy cOO0M
JKUBYT COJIUAAPHO, BO B3AMMHOM COIJIACUH, COTPYAHUYECTBE U B3aH-
MOIIOMOIIIM BO MMs BceoOiero Onara, obecrneunBasi 6€30MacHOCTh
U CHCTEMHYIO IEJIOCTHOCTH: @) 3¢MHOW MPUPOJBI B COOTBETCTBUU
¢ 6uochepHbIMU 3aKOHAMH U 0) Y€JIOBEUYECKOro O0IIecTBa Ha OCHOBE
MIPUHIIMTIOB TYMaHU3Ma 1 TPHPOI0COeperarommei JKu3HeIes TeTbHOCTH.
CeronHs OTCYTCTBHE MTOI00HOM COTMIAPHOM SKOJIOT MU B MUPE SBIISETCS
IJIaBHOM MPUYMHON IPAKTUYECKH HAPACTAIOILET 0 pa3pyILUEHUs CUCTEM-
HOM IIEJIOCTHOCTH MPUPOIHON CPeabl B OKOJIO3EMHOM MPOCTPAHCTBE
U3-32 paCLIUPSIOLIECHCS YeTOBEUECKO eI TeTbHOCTH, BEyIIEeH K CyIiie-
CTBEHHBIM OTKJIOHEHHUSIM OT €CTECTBEHHBIX 3aKOHOMEPHOCTEH pa3BUTHS
onocdepsl. OTCyTCTBHE CONMMIAPHBIX OTHOIICHUN MEKTy JTIOIBMU HE
TOJILKO TIPUMEHHUTENHFHO K KOJIJISKTUBHOM 3aIIUTe TTPUPOIIBI, HO U BO
BCEX OCTAJIBHBIX c(hepax: MOTUTHKE, SKOHOMHKE, IIPABE, STUKE, YIIPAB-
JICHUU TIp. IBJsAETC elle Oosee rimyOMHHON U MaciITaOHOM MPUYNHON
JIETpaJialliy YeJI0BeYeCKOM IIMBUIN3AIIMU B 1IesIoM» [bapnbeibaes 2017,
113]. Ilpu HaOnroeHN Y 32 CErOIHSIIHEN MEX 1y HapOIHONH 00CTaHOBKOM
ATOT Te3HC He TpeOyeT 0COOBIX J0KA3aTEIbCTB: MUP Pa3pbIBACTCS U
3aIbIXaeTCsl B MHOTOYHCIICHHBIX U Pa3HOOOPa3HBIX PACHpsX, OH OCTPO
HY’KJJaeTCsl B OOHOBJIEHHBIX, OCBEKAIOIINX MUPOBYIO OOCTAaHOBKY OT-
HOLIEHU X B3aUMHOW COJTUAAPHOCTH, COTPYHUYECTBA U COBMECTHOIO
CTPOUTENILCTBA OyMyIIeH IUBHIN3AIIHH.

Takum 00pa3om, coMaIbHO-PUIOCOPCKUN aCIEKT COOTHOLIEHU S
TEOPUHU COJIHAAPOJIOTUU U apMSHCKON PEBOJIOLUU BBIXOAUT JAJIEKO
3a MPEJIEITbl UX HEMOCPEACTBEHHOH CBs3H. Duitocodus BbIABUTACT 1
00OCHOBBIBAET UCIO TPEATIOUTUTEIIEHOCTH JIJ1s1 OOIIIECTBA OTHOILICHHIA
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COJIMIAPHOCTH B IPOTHUBOBEC KOH(PINKTHO-PA3PYIIUTEIBHBIM OTHO-
meHusM. Te 1 Apyrue OTHOIIEHU I BMECTE KaK IOJICHCTEMbI 00pa3yroT
LEJIOCTHYIO COLMATIbHYIO CUCTEMY, U (Quiiocodust mpeaocTaBiseT
COLIMAJIbHBIM HayKaM METOAOJIOTUI0 UX aHajau3a JJs PACKPBITUS
UX CYIIHOCTH, COJEp>KaHUs, (JOpM MPOSIBIECHUS, 3aKOHOMEPHOCTEH
CTaHOBJICHUS, pa3BUTHA U Ip. [Ipy 5 TOM MUpPHasl, HEHACUIILCTBEHHAS
PEBOIIONMSA BBICTYIIAET KaK KYJIbMUHAIIMOHHOE IIPOSIBICHUE COJIU-
JApHBIX OTHOIIEHUH, Aafoliee CTapT HOBBIM (hopMaM U CTYTIEHSIM UX
pa3ButHsi. UHBIMU cI0BaMHM, TaKOH MPOLIECC BIIOJIHE MOKET 0003Ha-
YaThCsl CJIIOBAMH «MHUPHAsl PEBOJIOLMS», «PEBOJIIOLNS HEHACUIIUS,
«PEBOJIIOLUS TEPIIUMOCTH, KOMIIPOMHUCCOB U TOJIEPAHTHOCTUY, «pe-
BOJIIOLUSL COJTUJAPHOCTH.

CooOTHOIIEHNE TEOPUHN COJIUIAPOIOIMH U apMSIHCKON PEBOJIIOLUU
uMeeT ITyOOKHe KOPHU B COBMECTHOM JKM3HU apMSTHCKOTO Hapoja ¢
OKpY>KalolIMMH HAapOIaMH, B IIEpBYyIO ouepens, ¢ Poccueit. MHbIMU
CJIOBAMH, BHYTPEHHSS COJIMIAPHOCTh HAPOJa JIOTHYECKH 3aKOHOMEP-
HO pa3BepPTHIBACTCSA BO BHELIHUE CONMAAPHBIE OTHOILICHUS U CBS3H.
CrnenyeTt cka3aTh, YTO OOJIBIIMHCTBO BEJIUKUX apMsH B 0003pHMOM
MPOIIIOM ¢(hOPMUPOBATIUCH U COCTOSIIUCH, B OCHOBHOM, IIPU HUX CO-
BMECTHOM, COJIUIAPHON >KU3HU B POCCUMCKON M COBETCKOH CEMBbE
HapoOJIOB.

Uctopruecku Apmennst u Poccust ¢ Hawana X1X B. BeIyT COBMECTHYIO,
COJIMJAPHYIO KM3Hb HAa OCHOBE B3aUMOBBITOTHOI'O COTPYIHUYECTBA, &
MHOI/A U Ha 6e3B03Me3/1HOH ocHOBE. COTpYAHUUYECTBO U B3aUMO3aueT
MIPOSIBIISIIOTCS B TOM, YTO KaK/1asl U3 CTOPOH IIPH 3TOM peaan3yeT CBOU
oIpesieJIeHHbIC HHTEPEChI, a 0€3BO3ME3THOCTh — B TOM OECKOPBICTHOM
MOMOIIH, KOTOpYI0 Poccust oka3piBasia ApMEHUU B TPYAHBIE ISl HEE
rofibl, a TAaKK€ B TOM, YTO ApPMEHHUS HEU3MEHHO yYacTBYET BO BCEX
KpyHHbIX OMTBax U cBepiieHusX Poccuu BMecTe ¢ Hell U yKe B TeUeHHe
JIBYX CTOJIETHH SIBISIETCSA Ba’KHBIM T'€OMOJIUTUYECKUM (POPIIOCTOM Ha
ee I0KHbIX pyOexxax. ConuIapHOCTh CO CTOPOHBI apMSHCKOIO Hapoja
MPOSIBIISIACH B TOM, YTO JIMYHBIE HHTEHIUU €r0 JIYYIIUX [PEICTABH-
TeJeH CIMBAJINCH C OOLIEPOCCUHCKUMH MHTEPECAMH, YTO OHU BEPOI 1
MPaBIOH CITYKUJIM POCCHUCKOMY TOCYJApCTBY, BHOCUIIN JOCTOMHBIN
BKJIJ1 B OOIIYI0 COKPOBUIITHUILY POCCUIICKOI HAYKH, KYJIBTYPBI M 00I111e-
LMBUJIN3AMOHHBIX IIeHHOCTEeH. C Ipyroi CTOPOHBI, TAKUM Iy TEM OHU
I0JIy4ajId BBIXOJ B IIIMPOKOE MUPOBOE TBOPYECKOE IIPOCTPAHCTBO, TAE
MOIJIM Pa3BUBATh U MPOSBISATH CBOU TaJIaHTHL

Takum 00pa3oM, MOXKHO YTBEp:K/JaTh, YTO OTHOILIEHUS COJIMIAP-
HOCTH B IIOJIHOM M€pe HaIllIM CBOE MPAKTHYECKOE BOILIOLIEHUE B

o

15



DH — 4/2018 Bexmopbt yusuausayuonnoz2o pazeumus
apMSIHCKOM peBONIOLMU. B 3TH JHU BO3HUK €AMHBIN MOPBIB apMsIH-
CKOTr'0 00IIecTBa, MPOU3OIIJIO MOJTHOE CIUSHHUE JTUYHBIX YCTpeMJe-
HUN OOJBIIMHCTBA I'PAXKJAH CTPAHBI C BCEOOIIMM MHTEPECOM BCETO
Hapoja, HAIPaBJIEHHOCTh BCEX W KAXKJIOr0 K oOmIeH menu, Onary u
rapmMoHuu. Takol eNrHON Hjeeil U LeJIbI0 CTAJIN U3MEHEHHUE CII0KUB-
mIeticsi 0OCTaHOBKH, a I ATOTO — CBOEBpEMEHHAsi CMEHA BJIACTH B
ctpaHe, 1 Hukon [lamuHAH cyMen NOHSTH U BBIPA3UTh 3TY UJIEIO U
eJb, a 3aTeM OOBETUHUTH BCEX UISl COMUAAPHBIX NEUCTBUH MO UX
peanu3anuu. 31ech Mbl aKIIEGHTHUPYEM BHUMaHUE UMEHHO Ha MUPHOM
U HeHACUNbLCMBEHHOM XapaKTEPe ITON «PEBOJIOLUNY, HA OJeCTsIIIEM
noATBepkIeHUU ero ¢punocoduu neHacuiuss M. lanau. Ee conmans-
Hasi HAIIPaBJIEHHOCTh, CIIOCOOHOCTH 00eCTIeYUTh dPPEKTUBHBIH 0011Ie-
CTBEHHBIN TPOTPECC, KYJIBTY PHO-ITUBIIIH3AIIMOHHAS COCTOSTEIEHOCTh
LeJIed ¥ 3a]1a4 — BCE 3TO CTAHET MPEIMETOM CHEUATBHOIO aHAIN3a
10 Mepe TOro, Kak OyAYT MPOSICHATHCS TOCIIEICTBUS PEBOIIOIUHU U
JlalibHenIIIee Pa3BUTHE COOBITHH.

ConunapHble IHCTBHS TAKOTO XapaKTepa, He COMPOBOXK IAIOLITUECS
KPOBaBbIMU CTOJIKHOBEHHUSIMU, B UCTOPHH MPOUCXOAST HE TaK YaCTO.
Kpome yHHKanpHOrO conManbHOrO ombiTa MaxaTmel ['aHAM MOKHO
BCIIOMHHTH JiesiTenbHOCTh MapTtuHna Jlrotepa Kunra B CILA, Ynoda
ITaneme B IlIBennu, Henpcona Mannaensl B FOAP, BamiaBa I'aBena B
UYexuu, B AATEITBHOCTHU KaXkKI0T0 M3 KOTOPBIX OBLITH CBOM OCOOEHHOCTH.
Nx 06bequHseT TO, YTO HAPO/IbI OLIH 32 HUIMU, CBOMMHU JUJACPaAMU,
NpeABapUTEIbHO HAOPABIIMMU OMBIT JJIUTEIHHON MOTUTUYECKON
00pBrOBI M UCTIBITAHUN. APMSTHCKasi PEBOJIIOIUS CONHAAPHOCTH TI0-
CITY’KHJIa UX CBOCOOPa3HBIM MPOIOIIKEHHEM CO CBOEH CIEIU(pUKOM,
3aKJIFOYAIONICHCA B TOM, UTO CIIOHTAHHOE JIBUKEHHE caMOoro Hapojaa
BBIJIBUHYJIO B JIUJEPBI JOCTOWHYIO JTUYHOCTH, CIIOCOOHYIO €r0 BO3-
IJaBUTh. TPyIHO CKa3aTh, KaK 3TOT JIMJEP CHPABUTCS C 3aJauyaMu,
BCTAIOLIMMHU MEpPea HUM U CTPAHOW IMOCIE PEBOJIOLMH, KaK jaajiee
OyzeT pa3BUBaTh CBOE TOCYJAPCTBO aPMSHCKHI HAPOJI, HO COBEPIINB-
Ieecss ICTOPUYECKOE COOBITHE yKE€ MOKET CIYKHTh KJIACCUYECKUM
00pa3IoM MUPHOW, HEHACHJILCTBEHHON COIMAJIBHON aKIIUH, JOCTOM-
HOH OBITH TPUMEPOM JJIsl APYTUX HAPOJIOB.

TIIPUMEYAHUA
(1) B pritocohcko-3HIMKIIONIEIMUECKOM ClIoBape yTBepxkaaeTcs: «PeBo-
monus (0T MO3AHENATHHCKOro revolutio — moBopoTt, nepeBopoT) — 1) nepe-
BOPOT B 00JIACTH HAYKH, HCKYCCTBA, MOABI; 2) BHE3AITHOE, HACHIIBCTBEHHOE
U3MEHEHHE CYUICCTBYIOIIETO0 OOLIECTBEHHO-TIONUTHYECKOIO CTPOST —
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ARMENIAN «REVOLUTION»
IN THE CONTEXT OF SOLIDAROLOGY

Kh.A. BARLYBAEV
Institute of Philosophy, Russian Academy of Science

Summary

The article considers logical and historical links between the develop-
ment of solidary relations investigated by solidarology and revolutionary
processes that took place in the Republic of Armenia in the spring of 2018.
These connections are due to the fact that the quintessence of studies of the
theory of solidarology is the conclusion that, in opposition to conflicts, the
priority development of solidary elements in public relations and ensur-
ing their transformation by peaceful means; so-called “revolutionary” pro-
cesses in Armenia had a peaceful, non-violent character, so in essence they
were not revolutionary in the proper sense of this concept, but a moment of
progressive evolutionary transformations in the country according to the
laws of solidarology. The main argument in favor of such a statement is
that not a single drop of blood was shed in these events, no violence against
the personality and no collapse of public life as a whole were noticed, most
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decisions were made on a compromise, mutually satisfactory basis, and
no one was subjected to political repression neither by “prerevolutionary”
authorities, nor by “winners” in the confrontation. Therefore, the Armenian
“revolution”, due to its specificity, requires a special scientific and philo-
sophical analysis and artistic interpretation.

The new scientific and philosophical discipline of solidarology believes
that in solidary relations the personal interests of the subjects of relations
are transformed into a single, universal interest in the striving of everyone
towards a common goal, good and harmony. This phenomenon in the
Armenian “revolution” found practical expression in the fact that the single
idea of “everyone and all” of its participants was a change in the current
situation, and so there was a need to change power in the country peacefully,
without any violence. One of the leaders of the movement, N. Pashinyan,
understood it in time and came forward with the goal of uniting all for joint
actions. The social thrust of this movement, the ability to provide effective
social progress, the cultural and civilizational consistency of the goals and
tasks of the “revolution” must become the subject of a special analysis as its
consequences and further developments become clear.

Keywords: solidarology, conflictology, solidary relations, conflicts, re-
volution, evolution, nonviolence philosophy.
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One withstands the invasion of armies;
one does not withstand the invasion of ideas.
Victor Hugo

History knows the cases where revolutions were defined by the
names of those nations that committed them. Classically anti-feudal
was the English revolution of the 17" century, specific social revolutions
were the French (19" century) and Russian (20" century) ones. There
were also many other national revolutions, such as Chinese, Turkish,

18



X.A. BAPIIBIBAEB. Apmanckas <«peeoarouus» 8 KOHMEKCcme coaudapoioeuu
Mexican, etc. At the edge of the 20" and 21* centuries, there were revo-
lutions with flower-fruit-colourful (tulip-apricot-orange) names, though
they all also had certain specific elements of national character.

In spring 2018, the whole world watched in amazement the unique
socio-political phenomenon — a revolution of a new type, which could be
called Armenian after the country where it took place. The most wonder-
ful thing was that these processes did not look like a revolution as such,
it did not repeat revolutionary scenarios from other countries.

A common characteristic of all revolutions is the cataclysm carried
out by them, the change of political power or at least the introduction
of significant changes into social relations. Moreover, it was common
for all the revolutions that took place before the Armenian one that
they were all characterized by propensity towards conflict bloody con-
frontations of different degrees: the whole families of sovereigns were
executed, kings were executed even in enlightened Europe, there were
rivers of blood, millions of people died in subsequent civil wars and
internal strives, a lot of material assets and pieces of cultural heritage
were destroyed, and a long period of cataclysms took place in the lives
of entire nations (1).

In contrast to it, the peculiarity of the Armenian Revolution of
2018 was in the fact that for the first time in the history of mankind
nothing of the kind took place, not a single drop of blood was shed,
no violence against the personality or the collapse of social life as a
whole was noticed. And if there are a lot of researches carried out,
mountains of books written, thousands of plays staged, and an endless
number of films shot about bloody revolutions, then the Armenian
revolution, due to its specificity, requires special scientific, political,
sociological, cultural analysis, philosophical thought and further
depiction in the world of art. Without false modesty, the author of
these lines can claim that in his researches he provided the evidence
of the need for social transformations exactly as it turned out to be
during the spring revolution in Armenia. Here we mean research
papers devoted to the philosophy of solidary relationships within
the framework of the theory of solidarology [Barlybaev (2016a),
Barlybaev (2016b)].

A new scientific and philosophical discipline, solidarology, was
suggested by the author of these lines as an addition to the theory and
scientific and educational discipline of conflictology, which is being
developed from the end of the 20" century. The history of mankind is
located in the atmosphere of two subsystems of an integral system of
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social relations — conflicts and solidarity. These two types of relation-
ships, while constantly colliding, interlacing and supporting each other,
run like a golden thread through the history of mankind. Everyday
life acts as a synthesis of these two forms of relationships, which exist
there in potential and alternately implemented state.

The essence, content of conflicts, their types, classification, causes
and resolution methods are studied by conflictology quite well. A
significant contribution to the development of conflictology as an in-
dependent scientific trend was made by the conflictologists of the St.
Petersburg school of Conflictology. However, like any interdisciplinary
science during its formation period, conflictology does not yet meet
the system requirements stated for scientific theory, it is divided into a
number of private conflictologies closely connected with the specifics
of the sciences that develop them. At the same time, the main problem
of modern philosophy and science is that the study of solidary relations
as a paired category to conflicts receives no proper attention, and in
this case conflictology acts as a unilateral science that studies only the
negative aspects of social life. Without studying solidary relations as
a counterbalance and supplement to conflicts, conflictology cannot be
called a full-fledged science.

According to the today’s theory of solidarology, by experience of
the whole history of mankind, it can be noticed that violent social
revolutions bring unimaginable privations, sufferings, destructions
and sacrifices. Up to now, these processes were considered as inevi-
table and even legitimate ways to resolve social contradictions. But
today’s level of intellectual, spiritual and moral development of a
modern human allows us to hope that people will learn to manage the
transformation of their social relations so that they are not accompa-
nied by such cataclysms. Moreover, the history saw almost a single
example — but wonderful and very successful one — of the triumph of
the philosophy of nonviolence — Mahatma Gandhi, who was active
almost simultaneously with Lenin and Stalin, but, unlike them, used
methods of nonviolent resistance, and thus managed to achieve the
independence of his country from the British colonialists and lay the
foundations of Indian national identity based on his principles. It is
indicative that M. Gandhi did not recognize the revolution of 1917 in
Russia due to his position of the philosophy of nonviolence. Another
remarkable fact is that the Soviet Union, which was formed on the
basis of violent revolutionary principles, eventually collapsed, and
India, once colonial and begging, multinational and diverse India,
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largely following the precepts of Mahatma Gandhi, today can serve
as the example of peaceful, democratic and relatively harmoniously
developing state for many countries.

Nowadays it is evident even without any special proofs that humanity
should abandon all violent ways of transforming and regulating social
relationships, replace the idea of a world revolution that dominated
European and Russian minds in the early 20" century with the concept
of global social evolution, make it the leading idea for the coming cen-
turies. In other words, it must be a social evolution managed by society
itself. In today’s conditions, the path in this direction lies through: the
desire to prevent and overcome existing international conflicts; the elimi-
nation of the threat of nuclear war; the end of the arms race; reduction and
bringing to the minimum of necessary defence capabilities; elimination
of any deprivations, destructions, human victims and violent acts in the
process of social transformations; gradual elimination of social dispa-
rity in the world; fight against escalating environmental threats; the shift
away from a “consumerist society” to the rationalization of needs and
consumption; the provision by various countries of mutual assistance
for the preservation and development of national traditions, cultures,
languages; creation of conditions for the improvement of humans, the
formation of a multifaceted creative personality, etc.

If the idea of the “global revolution” as a process did not have a
definite scientific and philosophical ground, the concept of global
social evolution as a special form of action must be based on the
development of objective laws of contemporary global social
deve-lopment. The etymology of the phrase “global social evolu-
tion” (from Latin Globus — “sphere”, socium — “general”, evolutio —

“extension, progressive development”) means the development of
new social relations between the people on a scale of the globe.
Since the task and goal of a humanistic scientific and philosophical
statement of the issue and management of world processes should
be not the development of revolutionary, violent, conflict relations,
but, on the contrary, the capacity to overcome and avoid them, then
we should agree that the category “global social evolution” mainly
characterizes the development of global solidary relations. Unfor-
tunately, the world is still very far from such decisions and is now
still at the same level as described by Albert Einstein in the year
1949: “The inventive human genius has given us so many benefits
during the last couple of years that if the political organization kept
up with the technical progress, life would be happy and carefree.
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But so far all these achievements, which were worthwhile, are in
the hands of our generation — and it is like a razor in the hands of
a three-year-old child” [Einstein 1949].

Based on the example of combating international terrorism and
drawing our attention to the urgent need to abandon violent methods of
solving global problems, the well-known philosopher from Kazakhstan
A. Nysanbaev states that “a military force should not be opposed to ter-
rorism which is directed against humanity and against nature — in this
way terrorism cannot be defeated. We need another irresistible force —
goodwill, good human morals, spirituality” [ Nysanbaev (2017), 15].

In view of above mentioned, the Armenian revolution of solidarity
is not actually a revolution but a kind of an impulse of the evolutio-
nary development of modern civilization. Its leader, Nikol Pashinyan,
is already compared with Mahatma Gandhi in various sources (2).
Such comparison is very well-judged when pointing out certain dis-
tinctive nuances. The above mentioned victory of the philosophy of
non-violence of M. Gandhi also took place on the background of the
relatively peaceful collapse of the colonial system in the world. Thus,
a separate analysis of the role of these two factors in the victory of the
Indian revolution is required. In the case of the Armenian Revolution,
on the contrary, its peaceful, non-violent character showed itself in
the context of contradictory, violent and in many ways provocative
‘coloured” revolutions which took place in the beginning of the 21™
century. But comparison with those also needs a special analysis that
can reveal that the peaceful and non-violent nature of the Armenian
revolution was based primarily on the self-consciousness and sensible
activity of the nation as a whole, and not on the influence of external
sources or only on the internal political struggle between the parties.
Opposite statements do not come out of universal, but from opportu-
nistic, utilitarian, mercenary positions.

The theory of solidarology states that a solidary attitude is a state
of mutual intellectual and spiritual harmony, as well as the process of
coordinated life activity of two or more subjects where identity, per-
sonal intentions and consciousness of subjects converge, completely
“merge” with the interests and consciousness of their communities

and form a unified, universal interest, the aspiration of each and every
person to achieve a common goal, well-being and harmony. Such rela-
tions, depending on the socio-economic nature of the historical era,
can be characterized by either compensatory or gratuitous character:
before modern stage of the society development, they were mainly of
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a compensatory nature, and current trends show that in the nearest
future they can acquire a gratuitous, altruistic character . Moreover,
historically, gratuitous were solidary relations within the primitive
tribes and clans, and later the same was seen in different communities.
Until now, intra-family solidary relations are gratuitous.

For the definition stated above, the notions “consent” and “agreed”
have the key meaning. The scientific and philosophical literature does
not pay much attention to their analysis. One of the rare studies devoted
to these notions is the doctorate thesis of M.G. Aliev “Consent as an
issue of social philosophy” in synopsis to which the author writes: “By
its nature, consent refers to the class of complex objects of cognition,
to which both general scientific and actually philosophical methods,
ideas and principles are applicable. Specialized methods of cognition
are not sufficient for an adequate understanding of the consent, it is still
necessary achieve philosophical reflection... Consent is in some ways
close to harmony, symmetry, correspondence, balance, coincidence,
identity, correlation, practicability, but at the same time it differs from
them, occupies a qualitatively fixed place in the system of universal
properties of existence” [Aliev (2000)]. The term “solidarity” has the
right to take its “qualitatively fixed place” in the above mentioned list
of uniordinal concepts. The essence of this place is that “solidarity” is
not only “on a par” with all these values, but also acts as an integral
concept, embraces and contains each of them in itself.

A person is thrown into the ocean of solidary relationships well
before his birth, and then during his life as well, and this continues
even after death. The provisions stated above may at first sight seem to
be a beautiful and utopian legend. But this is such an utopia, without
the implementation of which the future of humanity is impossible.
In the article describing solidarity relations in the nature protection
(Philosophical Sciences. 2017. Vol. 7) we stated the following: “The
concept of ‘solidary ecology’ here denotes a system of relations where
people live in solidarity, in mutual consent, cooperation and mutual
assistance for the common good both with nature and with each
other, thus ensuring the safety and systemic integrity of: a) nature
in accordance with biosphere laws and b) human society relying on
the principles of humanism and environment-friendly activity. Nowa-
days the absence of such a solidary ecology in the world is the main
cause of actually increasing destruction of the systemic integrity of
the natural environment in the near-Earth space due to the expan-
ding human activity which causes significant deviations from the
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natural patterns of biosphere development. The absence of solidarity
between people, not only in case with nature protection, but also in
all other spheres: politics, economics, law, ethics, management, etc.,
is even more widespread cause of human civilization degradation”
[Barlybaev (2017), 113]. If we look at today’s international situation,
then we see that this assertion does not require any special evidence:
the world is suffocating and is being torn in numerous conflicts of
different nature, it really needs renewed, refreshing relationships
characterize by mutual solidarity, cooperation and the ability to
create peaceful civilization in future.

Thus, the socio-philosophical aspect of the connection between the
theory of solidarology and the Armenian revolution goes far beyond
their direct correlation. Philosophy raises and justifies the idea that
solidarity relations are more preferable for society in comparison
with conflict and destructive relations if regarding them as subsys-
tems forming an integral social system; it provides the social sciences
with a methodology for analyzing these relations in order to reveal
their essence, content, forms, patterns of formation and development,
etc. Here peaceful, non-violent revolution acts as the culmination of
solidary relations, giving rise to new forms and next stages of their
development. In other words, such a process may be called “peaceful

2 < 29 ¢

revolution”, “revolution of nonviolence”, “revolution of indulgence,
compromise and tolerance”, “revolution of solidarity”.

The specificity of the correlation between the theory of solidarology
and the Armenian revolution proceeds from the deepest reasons of the
solidarity of the Armenian people towards the neighbouring nations,
and mainly towards Russia. In other words, the internal solidarity of the
people logically and naturally unfolds into external solidary relations
and ties. It should be mentioned that, in recent memory, the majority
of the great Armenians succeeded mainly due to their joint, solidary
life in the Russian and later in the Soviet “family” of nations.

It can be assumed that since the beginning of the 19" century Ar-
menia and Russia are leading a compensated and sometimes absolutely
gratuitous solidarity life. Compensatory nature is seen in the fact that
each of the parties at the same time follows its specific, quite natural
interests. And the gratuitousness is in the fact that Russia has repeat-
edly provided necessary disinterested assistance to Armenia during
difficult periods of its life, and Armenia took part in all major battles
and peaceful actions of Russia, and for two centuries already it is
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considered as an important geopolitical outpost on Russian southern
borders. Solidarity on the part of the Armenian people was also seen
in the fact that the personal intentions of his numerous representatives
merged with the all-Russian interests, they served for Russia with good
faith and fidelity, they contributed for its glory and prestige, made a
worthy contribution to the treasury of Russian science, culture and
values which are common for all civilizations. On the other hand, with
the help of this they got access to a world cultural space, where they
could develop and demonstrate their talents.

Thus, based on the example of the Armenian revolution, it may be
affirmed that above stated content of solidary relations has found its
tangible embodiment. The united impulse of the Armenian society
showed itself those days, expressing complete merge of personal
intentions of citizens with the common, universal interest of the
nation as a whole, in the aspiration of everyone to achieve common
goal, well-being and harmony. Such an idea and goal, that is to say
for “each and every” was to change the current situation, and to do
this, it was necessary to change power in the country, and Nikol
Pashinyan was able to understand and express this idea, create a
common goal for the whole society, and then unite all people for
joint actions which were to become real. Here we draw attention
to the peaceful and non-violent character of this “revolution”, on
the brilliant fact that it confirms Mahatma Gandhi’s philosophy
of nonviolence. Its subsequent social character, ability to ensure
effective social progress, cultural and civilizational substantiality
of goals and objectives is the subject of a special systematic analy-
sis which depends on the consequences of this revolution and the
further processes of socio-cultural, economic, political develop-
ment in the republic.

Solidary actions of such character not accompanied by bloody
confrontations are a rare case in history. Except the unique social
experience of Mahatma Gandhi, one can recall the exploits of
Martin Luther King in the USA, Olof Palme in Sweden, Nelson
Mandela in South Africa, Vaclav Havel in the Czech Republic,
each characterized by its own peculiarities. The common thing is
the fact that the peoples followed the leaders who had previously
gained experience in the longstanding political struggle and trials.

25



DH — 4/2018 Bexmoput yueuauzayuonnozo pazeumus
The Armenian Revolution of Solidarity was a kind of continuation
to such tendency, but with its own peculiarity — here is the not a
well-known leader who led the people, but the spontaneous actions
of the people helped to choose a personality capable of and worthy
to lead them. It is difficult to foresee how this leader will cope with
the issues facing him and the country after the revolution, or how
the Armenian people will develop their country further on, but
the historical fact which took place can already serve as a classic
example of a peaceful, non-violent social actions which can be an
example for other nations to follow.

NOTES

(1) Encyclopaedic dictionary of philosophy states: “The revolution (Late
Latin ‘revolutio’ — turn, change) 1) revolution in the field of science, art,
fashion; 2) a sudden, violent change in the existing socio-political system —
as opposed to evolution, which is a gradual change”. Available at: https:/dic.
academic.ru/dic.nsf/enc_philosophy/3184/PEBOJIIOLI S

(2) “Pashinyan announced that he would start alone from the city of
Gyumri and cross the country through its major cities. He borrowed the
idea of walking on foot from Mahatma Gandhi”. Available at: https:/www.
politanalitika.ru/v-zone-osobogo-vnimania/smi-pashinyan-armyanskij-
gandi-vremya-pokazhet-m/
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